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2‡ ‰LÓ ¯a„ÈÂ‡¯-ÏÈ·Ï ˙Bhn‰ ÈL ©§©¥³Ÿ¤Æ¤¨¥´©©½¦§¥¬
‡¯NÈ‡ ¯·c‰ ‰Ê ¯Ó‡Ï Ï:‰Â‰È ‰eˆ ¯L ¦§¨¥−¥®Ÿ¤´©¨½̈£¤−¦¨¬§¨«

3Ú·M‰-B‡ ‰Â‰ÈÏ ¯„ ¯cÈ-Èk LÈ‡¦Á¦«¦¸Ÿ¤¹¤©«À̈«¦¨³©
ÏÁÈ ‡Ï BLÙ-ÏÚ ¯q‡ ¯Ò‡Ï ‰Ú·L§ª¨Æ¤§³Ÿ¦¨Æ©©§½¬Ÿ©¥−

:‰NÚÈ ÂÈtÓ ‡ˆi‰-ÏÎk B¯·c§¨®§¨©Ÿ¥¬¦¦−©£¤«

MATTOTmattot

2Moses spoke to the heads of the Israelite
tribes, saying: This is what the L has com-
manded:

3If a man makes a vow to the L or takes
an oath imposing an obligation on himself, he
shall not break his pledge; he must carry out all
that has crossed his lips.

The Generation of the Conquest (continued)

THE ANNULMENT OF VOWS AND OATHS MADE BY WOMEN (30:2–17)

Any pledge made by a man in the name of God
must be fulfilled. A woman’s vow or oath, how-
ever, can be countermanded and annulled by her
father or her husband on the day he learns of it,
if she is under his authority.

2. heads of the Israelite tribes It is rare to
find a law addressed to Israel’s leaders rather than
to the people as a whole.

This The section that follows.
3. man Not a minor or a woman.
vow to the Lord This vow involves a dec-

laration that the man will dedicate to the sanc-
tuary the value of a person or of an animal if his
prayer will be answered.

break Literally, “desecrate.” A vow generally
was taken in a moment of crisis. Once the crisis
had passed, however, the temptation to forget the
vow—even unconsciously—remained. Hence,
the frequent scriptural admonition against dese-
crating one’s vows.

has crossed his lips Literally, “has come
out of his mouth.” Vows and oaths made in
the name of God are endowed with self-ful-
filling powers regardless of the consequences.
Once expressed, words are binding, even when
the expression does not correspond with the
intention (see Isaac’s blessing of Jacob, Gen.
27:33–35).

CHAPTER 30

As we approach the end of Numbers, the focus
shifts to settlement of the Land. Thisparashah
begins with a series of regulations emphasizing
the seriousness of oaths and vows and then de-
scribes the battle against Midian. Next is a re-
quest by two of the tribes to settle in the choice
grazing land outside the designated borders of
the Promised Land. These chapters, with their
promise of the people Israel settling the land
God swore to give them, are always read in the
weeks before Tish•ah b’Av, a day when we
mourn the destruction of the Temple and the
beginning of the Exile.

The Bible stresses the power and the solem-
nity of words, from the opening verses of the
Torah, in which God creates a world with
words, to the commandment to distance one-
self from falsehood, to the repeated emphasis
against insulting the convert or the physically
handicapped. This emphasis continued in
postbiblical Judaism. A word is not merely a
sound; it is real, it has substance, with the

power to hurt or to heal, to elevate or to den-
igrate. The seriousness with which the Torah
takes vows and promises is the basis of the
words with which the service begins on the eve
of Yom Kippur. With those words (known as
Kol Nidrei, “All Vows”) we declare that any
promises to God that we make and are unable
to keep in the New Year are hereby publicly re-
tracted and should not be held against us.

The power of speech is one of the unique
gifts of a human being, a power we share with
no other creature. In these rules governing
vows and oaths, we see that human beings, like
God, have the power to make things holy by
words, by proclaiming them holy. By uttering
words, an Israelite can impose an obligation on
himself or herself as binding as God’s com-
mands in the Torah. Hirsch de%nes a “vow”
(neder) as “self-imposed legislation.”
2. Why are these laws about vows and

oaths directed primarily to the heads of the
tribes? Because people in high public oFce are
more often tempted to make promises that
they cannot keep (Hatam Sofer). Their behav-·
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4¯q‡ ‰¯Ò‡Â ‰Â‰ÈÏ ¯„ ¯c˙-Èk ‰M‡Â§¦¾̈¦«¦¬Ÿ¤−¤©¨®§¨§¨¬¦¨²
 :‰È¯Úa ‰È·‡ ˙È·a5‰È·‡ ÚÓLÂ §¥¬¨¦−¨¦§ª¤«¨§¨©̧¨¦¹¨

‡ d¯Ò‡Â d¯„-˙‡dLÙ-ÏÚ ‰¯Ò‡ ¯L ¤¦§À̈¤«¡¨¨Æ£¤´¨«§¨´©©§½̈
-ÏÎÂ ‰È¯„-Ïk eÓ˜Â ‰È·‡ dÏ LÈ¯Á‰Â§¤¡¦¬−̈¨¦®¨§Æ̈Æ¨§¨¤½¨§¨

‡ ¯q‡:Ìe˜È dLÙ-ÏÚ ‰¯Ò‡-¯L ¦¨²£¤¨§¨¬©©§−̈¨«
6BÚÓL ÌBÈa d˙‡ ‰È·‡ ‡È‰-Ì‡Â§¦¥¦̧¨¦´¨Ÿ¨»§´¨§¼

‡ ‰È¯Ò‡Â ‰È¯„-Ïk-ÏÚ ‰¯Ò‡-¯L ¨§¨¤À¨¤«¡¨¤²¨£¤¨§¨¬©
-Èk dÏ-ÁÏÒÈ ‰Â‰ÈÂ Ìe˜È ‡Ï dLÙ©§−̈´Ÿ¨®©«¨Æ¦«§©½̈¦

:d˙‡ ‰È·‡ ‡È‰¥¦¬¨¦−¨Ÿ¨«
7B‡ ‰ÈÏÚ ‰È¯„e LÈ‡Ï ‰È‰˙ BÈ‰-Ì‡Â§¦¨³¦«§¤Æ§¦½§¨¤−¨¨¤®¨µ

‡ ‰È˙ÙN ‡Ë·Ó:dLÙ-ÏÚ ‰¯Ò‡ ¯L ¦§¨´§¨¤½¨£¤¬¨§−̈©©§¨«
8dÏ LÈ¯Á‰Â BÚÓL ÌBÈa dLÈ‡ ÚÓLÂ§¨©¬¦¨²§¬¨§−§¤¡¦´¨®

‡ ‰¯Ò‡Â ‰È¯„ eÓ˜Â-ÏÚ ‰¯Ò‡-¯L §¨´§¨¤À¨¤«¡¨¤²¨£¤¨§¨¬©
 :eÓ˜È dLÙ9dLÈ‡ ÚÓL ÌBÈa Ì‡Â ©§−̈¨ª«Â§¦§¸§´Ÿ©¦¨»

‡ d¯„-˙‡ ¯Ù‰Â d˙B‡ ‡ÈÈ‰ÈÏÚ ¯L ¨¦´¨¼§¥¥À¤¦§¨Æ£¤´¨¤½¨
‡ ‰È˙ÙN ‡Ë·Ó ˙‡Â-ÏÚ ‰¯Ò‡ ¯L §¥Æ¦§¨´§¨¤½¨£¤¬¨§−̈©

 :dÏ-ÁÏÒÈ ‰Â‰ÈÂ dLÙ10‡ ¯„Â‰ÓÏ ©§¨®©−̈¦«§©«¨«§¥¬¤©§¨−̈
k ‰Le¯‚e‡ ÏÌe˜È dLÙ-ÏÚ ‰¯Ò‡-¯L §¨®²Ÿ£¤¨§¨¬©©§−̈¨¬

 :‰ÈÏÚ11-Ì‡Â-B‡ ‰¯„ dLÈ‡ ˙Èa ¨¤«¨§¦¥¬¦−̈¨¨®¨«

4If a woman makes a vow to the L or as-
sumes an obligation while still in her father’s
household by reason of her youth, 5and her
father learns of her vow or her self-imposed
obligation and offers no objection, all her
vows shall stand and every self-imposed obli-
gation shall stand. 6But if her father restrains
her on the day he finds out, none of her
vows or self-imposed obligations shall stand;
and the L will forgive her, since her father
restrained her.

7If she should marry while her vow or the
commitment to which she bound herself is still
in force, 8and her husband learns of it and offers
no objection on the day he finds out, her vows
shall stand and her self-imposed obligations
shall stand. 9But if her husband restrains her on
the day that he learns of it, he thereby annuls
her vow which was in force or the commitment
to which she bound herself; and the L will
forgive her.—10The vow of a widow or of a di-
vorced woman, however, whatever she has im-
posed on herself, shall be binding upon her.—
11So, too, if, while in her husband’s household,

NUMBERS 30:4 

4–6. The vows and oaths of an unmarried fe-
male who is still under the authority of her father
can be annulled by her father if he expresses dis-
approval on the very day he learns of them.

If a woman Not a man, however.
by reason of her youth This refers to a

woman who is young and even marriageable but
still in her father’s house.

offers no objection His silence implies con-
sent.

on the day he finds out If he waits until the
next day to express his disapproval, however, it
is too late (see Comment to v. 15).

forgive If the woman is thwarted from ful-
filling her vow by her father, God will forgive
her.

7–9. If the woman made her vow or oath
when still under her father’s control, her husband
may annul it on the day he learns of it even though
it was approved by her father.

commitment Hebrew: mivta s’fateha; liter-
ally, “utterance of her lips.” This implies an oath.

still in force She made the vow or oath while
she still was in her father’s house, and he did not
nullify it.

10. This statement appears to have been in-
serted by a later editor. It is not included in the
summation (v. 17).

11–13. A woman’s vow or oath can be an-
nulled by her husband on the day he learns of it.
Thereafter, his protests are of no avail. Her vow
or oath must be fulfilled.

ior could lessen the respect others have for the
spoken word.
5. These rules, reAecting an age when

women were subordinated to a father or a hus-
band, have been superseded by developments
in the modern world. Already by the time of

the Talmud, the Sages limited the applicability
of this law by restricting its time (the year be-
tween ages 11 and 12) and circumstances. The
sense here of the married woman as subservi-
ent in the early period of our tradition, how-
ever, seems unavoidable.

Etz Hayim: Torah and Commentary 
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 :‰Ú·La dLÙ-ÏÚ ¯q‡ ‰¯Ò‡12ÚÓLÂ ¨§¨¬¦¨²©©§−̈¦§ª¨«§¨©³
eÓ˜Â d˙‡ ‡È‰ ‡Ï dÏ L¯Á‰Â dLÈ‡¦¨Æ§¤¡¦´½̈¬Ÿ¥¦−Ÿ¨®§Æ̈Æ

‡ ¯q‡-ÏÎÂ ‰È¯„-Ïk-ÏÚ ‰¯Ò‡-¯L ¨§¨¤½¨§¨¦¨²£¤¨§¨¬©
 :Ìe˜È dLÙ13| Ì˙‡ ¯ÙÈ ¯Ù‰-Ì‡Â ©§−̈¨«§¦¨¥Á¨¥̧Ÿ¨¬

-Ïk BÚÓL ÌBÈa dLÈ‡‰È˙ÙN ‡ˆBÓ ¦¨»§´¨§¼¨¨̧§¨¤¯¨
dLÈ‡ Ìe˜È ‡Ï dLÙ ¯q‡Ïe ‰È¯„Ï¦§¨¤²¨§¦©¬©§−̈´Ÿ¨®¦¨´

 :dÏ-ÁÏÒÈ ‰Â‰ÈÂ Ì¯Ù‰14-ÏÎÂ ¯„-Ïk £¥¨½©−̈¦«§©«¨«¨¥²¤§¨
epÓÈ˜È dLÈ‡ LÙ ˙pÚÏ ¯q‡ ˙Ú·L§ª©¬¦−̈§©´Ÿ¨®¤¦¨¬§¦¤−

 :ep¯ÙÈ dLÈ‡Â15dÏ LÈ¯ÁÈ L¯Á‰-Ì‡Â §¦¨¬§¥¤«§¦©£¥Á©£¦¸¨¬
‡ ÌBiÓ dLÈ‡-˙‡ ÌÈ˜‰Â ÌBÈ-Ï-Ïk ¦¨»¦´¤¼§¥¦Æ¤¨
-˙‡ B‡ ‰È¯„‡ ‰È¯Ò‡-Ïk‰ÈÏÚ ¯L §¨¤½¨¬¤¨¡¨¤−¨£¤´¨¤®¨

:BÚÓL ÌBÈa dÏ L¯Á‰-Èk Ì˙‡ ÌÈ˜‰¥¦´Ÿ½̈¦¤¡¦¬−̈§¬¨§«
16‡NÂ BÚÓL È¯Á‡ Ì˙‡ ¯ÙÈ ¯Ù‰-Ì‡Â§¦¨¥¬¨¥²Ÿ−̈©£¥´¨§®§¨−̈

:dÂÚ-˙‡¤£Ÿ¨«
17‡‡ ÌÈwÁ‰ ‰l-˙‡ ‰Â‰È ‰eˆ ¯L‰LÓ ¥´¤©«ª¦À£¤̧¦¨³§¨Æ¤Ÿ¤½

‡Ï LÈ‡ ÔÈa‰È¯Úa Bz·Ï ·‡-ÔÈa BzL ¥¬¦−§¦§®¥«¨´§¦½¦§ª¤−¨
:‰È·‡ ˙ÈaÙ ¥¬¨¦«¨

àì‡ ‰Â‰È ¯a„ÈÂ -Ï:¯Ó‡l ‰LÓ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ

she makes a vow or imposes an obligation on
herself by oath, 12and her husband learns of it,
yet offers no objection—thus failing to restrain
her—all her vows shall stand and all her
self-imposed obligations shall stand. 13But if her
husband does annul them on the day he finds
out, then nothing that has crossed her lips shall
stand, whether vows or self-imposed obliga-
tions. Her husband has annulled them, and the
L will forgive her. 14Every vow and every
sworn obligation of self-denial may be upheld
by her husband or annulled by her husband. 15If
her husband offers no objection from that day
to the next, he has upheld all the vows or ob-
ligations she has assumed: he has upheld them
by offering no objection on the day he found
out. 16But if he annuls them after [the day] he
finds out, he shall bear her guilt.

17Those are the laws that the L enjoined
upon Moses between a man and his wife, and
as between a father and his daughter while in
her father’s household by reason of her youth.

31 The L spoke to Moses, saying,

NUMBERS 30:12 

15. from that day to the next The vow or
oath must be annulled on the same day that the
father or husband learns of it.

he has upheld Not now but on the day he
had learned of it and was silent.

16. He shall bear her punishment from God,
punishment that otherwise would have befallen

her for not fulfilling her vow or oath. Either the
husband has forced her to break her vow or oath
or he has deceived her into believing that he had
annulled her vow or oath as soon as he was in-
formed of it. In such cases, it is as if he had taken
over her vow and violated it.

CHAPTER 31

1–3. It seems poignant that Moses’ last
great task before his death is so out of
character—a war of vengeance. However, Mo-
ses will choose to end his career not with this
battleandthediscordthat followed (v.14/.)but
with the stirring oration that forms the Book of
Deuteronomy.

In verse 2, God directs Moses to avenge the
Israelite people. In verse 3, however, Moses
speaks to the people about “the Lord’s venge-

ance.” This will not be a war primarily for land
or personal gain but to redeem God’s name
from the dishonor that the Midianites attached
to it at Baal-peor. Presumably this is why
Phinehas the priest is listed as leading the ef-
fort rather than Joshua. “Had we been
idol-worshipers, they would not have striven
so hard to lead us astray” (Num. R. 22:2).

The reader is likely to be uncomfortable
with the notion of a “holy war.” Does placing
the seal of religious approval on a military un-
dertaking change and sanctify the battle or

È˘
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2‡¯NÈ Èa ˙Ó˜ Ì˜ÌÈÈ„n‰ ˙‡Ó Ï §ÀŸ¦§©Æ§¥´¦§¨¥½¥¥−©¦§¨¦®
‡ ÛÒ‡z ¯Á‡:EÈnÚ-Ï ©©−¥¨¥¬¤©¤«

3‡ ‰LÓ ¯a„ÈÂeˆÏÁ‰ ¯Ó‡Ï ÌÚ‰-Ï ©§©¥³Ÿ¤Æ¤¨¨´¥½Ÿ¥¨§¯
-ÏÚ eÈ‰ÈÂ ‡·vÏ ÌÈL‡ ÌÎz‡ÓÔÈ„Ó ¥¦§¤²£¨¦−©¨¨®§¦§Æ©¦§½̈

 :ÔÈ„Óa ‰Â‰È-˙Ó˜ ˙˙Ï4‡‰hnÏ ÛÏ ¨¥¬¦§©§−̈§¦§¨«μ¤¤©©¤½
‡‡¯NÈ ˙BhÓ ÏÎÏ ‰hnÏ ÛÏeÁÏLz Ï ¤−¤©©¤®§ŸÆ©´¦§¨¥½¦§§−

:‡·vÏ©¨¨«
5‡Ó e¯ÒniÂ‡¯NÈ ÈÙÏ‡ ÏnÏ ÛÏ‰h ©¦¨«§Æ¥©§¥´¦§¨¥½¤−¤©©¤®

‡ ¯NÚ-ÌÈL :‡·ˆ ÈˆeÏÁ ÛÏ6ÁÏLiÂ §¥¨¨¬¤−¤£¥¬¨¨«©¦§©̧
‡ ‰LÓ Ì˙‡Ì˙‡ ‡·vÏ ‰hnÏ ÛÏ Ÿ¨¬Ÿ¤²¤¬¤©©¤−©¨¨®ÂŸ¨

‡-Ôa ÒÁÈt-˙‡ÂÈÏÎe ‡·vÏ Ô‰k‰ ¯ÊÚÏ §¤¦̧§¹̈¤¤§¨¨³©Ÿ¥Æ©¨½̈§¥¬
:B„Èa ‰Úe¯z‰ ˙B¯ˆˆÁÂ L„w‰©²Ÿ¤©£Ÿ§¬©§−̈§¨«

7-ÏÚ e‡aˆiÂ‡k ÔÈ„Ó-˙‡ ‰Â‰È ‰eˆ ¯L ©«¦§§Æ©¦§½̈©£¤²¦¨¬§−̈¤
 :¯ÎÊ-Ïk e‚¯‰iÂ ‰LÓ8-˙‡ÂÔÈ„Ó ÈÎÏÓ Ÿ¤®©©«©§−¨¨¨«§¤©§¥̧¦§¹̈

Ì˜¯-˙‡Â ÈÂ‡-˙‡ Ì‰ÈÏÏÁ-ÏÚ e‚¯‰̈§´©©§¥¤À¤¡¦³§¤¤Æ¤Æ

NUMBERS 31:2 mattot

2“Avenge the Israelite people on the Midianites;
then you shall be gathered to your kin.”

3Moses spoke to the people, saying, “Let men
be picked out from among you for a campaign,
and let them fall upon Midian to wreak the
Lord’s vengeance on Midian. 4You shall dis-
patch on the campaign a thousand from every
one of the tribes of Israel.”

5So a thousand from each tribe were fur-
nished from the divisions of Israel, twelve thou-
sand picked for the campaign. 6Moses dis-
patched them on the campaign, a thousand
from each tribe, with Phinehas son of Eleazar
serving as a priest on the campaign, equipped
with the sacred utensils and the trumpets for
sounding the blasts. 7They took the field against
Midian, as the Lord had commanded Moses,
and slew every male. 8Along with their other vic-
tims, they slew the kings of Midian: Evi, Rekem,

THE WAR AGAINST MIDIAN (31:1–54)

2. Avenge . . . on Hebrew: n’kom . . . me-,
which means “redress [past wrongs] from.”
Translating it as “avenge . . . on” has no basis in
Scripture when the subject is God.

3. to wreak the Lord’s vengeance on Better:
“to exact the Lord’s retribution on.” The Israel-
ites seek redress or compensation from the Mid-
ianites for causing the devastating plague of
Baal-peor, but the Lord desires to exact retribu-
tion from them for the sacrilege they committed
by seducing the Israelites into worshiping
Baal-peor.

4. thousand Given the differences in the size
of the tribes, it is highly unrealistic that the same
number was mustered for each one. This word
can also be rendered “division,” a much smaller,
elite unit that every tribe could provide.

6. Phinehas is involved, not Eleazar, who as
high priest was forbidden to expose himself to
contamination by a corpse.

serving as a priest on the campaign Phi-
nehas’s function is not to lead the army, but to
act as chaplain, to render priestly services, espe-
cially in consulting the Urim and Thummim.

the sacred utensils The priest probably ac-
companied the troops with all the sacred para-
phernalia, including the Ark, trumpets, and the
Urim and Thummim. He thereby could consult
the Lord when necessary, but from a position be-
hind the battle lines to protect the sacred vessels
from both capture and contamination.

7. slew every male That is, every adult male
of that Midianite tribe in the Transjordan.

does it compromise the religion and contami-
nate it with the stain of bloodshed? When is
war “the Lord’s vengeance” and when is it hu-
man vengeance to which the name of God has
been attached?

6. Moses himself does not take part in the
campaign. Was this because of his advanced
age, or because he had found refuge among the
Midianites when he �ed Egypt as a young man
(Num. R. 22:4)?

8. It would seem that Balaam, instead of re-
turning home, lingered to see if his plan of se-
ducing the Israelites would work. The Midrash
comments on his death by sword (Tanh. Balak·
8). Isaac had blessed Jacob with the gift of
prayer and had told Esau that he would live by
the sword (Gen. 27). Balaam set out to use Ja-
cob’s “weapon” against his descendants, trying
to harm them with words. In retaliation, Israel
used Esau’s weapon, the sword, against him.
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˙LÓÁ Ú·¯-˙‡Â ¯eÁ-˙‡Â ¯eˆ-˙‡Â§¤³§¤Æ§¤¤½©£¥−¤
-Ôa ÌÚÏa ˙‡Â ÔÈ„Ó ÈÎÏÓe‚¯‰ ¯BÚa ©§¥´¦§¨®§¥Æ¦§¨´¤§½¨§−

:·¯Áa¤¨«¤
9‡¯NÈ-È· eaLiÂ-˙‡Â ÔÈ„Ó ÈL-˙‡ Ï ©¦§¯§¥¦§¨¥²¤§¥¬¦§−̈§¤

-Ïk ˙‡Â ÌtË-˙‡Â ÌzÓ‰a-ÏkÌ‰˜Ó ©¨®§¥̧¨§¤§¨¯§¤¨¦§¥¤²
-˙‡Â :eÊÊa ÌÏÈÁ-Ïk10Ì‰È¯Ú-Ïk ˙‡Â §¤¨¥−̈¨¨«§¥³¨¨¥¤Æ

‡a eÙ¯N Ì˙¯ÈË-Ïk ˙‡Â Ì˙·LBÓa:L §´§Ÿ½̈§¥−¨¦«Ÿ¨®¨§−¨¥«
11-˙‡ eÁ˜iÂ-Ïk ˙‡Â ÏÏM‰-Ïk ©¦§Æ¤¨©¨½̈§¥−¨

 :‰Ó‰a·e Ì„‡a ÁB˜Ïn‰12‡ e‡·iÂ-Ï ©©§®©¨¨−̈©§¥¨«©¨¦¿¤
‡Â ‰LÓ‡-Ï‡Â Ô‰k‰ ¯ÊÚÏ-Èa ˙„Ú-Ï Ÿ¤Á§¤¤§¨¨̧©Ÿ¥¹§¤£©´§¥«

‡¯NÈ-˙‡Â ÁB˜Ïn‰-˙‡Â È·M‰-˙‡ Ï ¦§¨¥À¤©§¦¯§¤©©§²©§¤
‡ ÏÏM‰‡ ‰Án‰-Ï·‡BÓ ˙·¯Ú-Ï ©¨¨−¤©«©£¤®¤©«§´Ÿ½̈

‡:BÁ¯È Ôc¯È-ÏÚ ¯LÒ £¤−©©§¥¬§¥«
13‡Â ‰LÓ e‡ˆiÂÈ‡ÈN-ÏÎÂ Ô‰k‰ ¯ÊÚÏ ©¥̧§¹Ÿ¤̧§¤§¨¨¯©Ÿ¥²§¨§¦¥¬

‡ Ì˙‡¯˜Ï ‰„Ú‰-Ï:‰ÁnÏ ıeÁÓ ¨¥−̈¦§¨¨®¤¦−©«©£¤«
14È¯N ÏÈÁ‰ È„e˜t ÏÚ ‰LÓ Ûˆ˜iÂ©¦§´ŸŸ¤½©−§¥´¤¨®¦¨¥³

‡‰‡·vÓ ÌÈ‡a‰ ˙B‡n‰ È¯NÂ ÌÈÙÏ ¨£¨¦Æ§¨¥´©¥½©¨¦−¦§¨¬
 :‰ÓÁÏn‰15‡ ¯Ó‡iÂ‰LÓ Ì‰ÈÏ ©¦§¨¨«©¬Ÿ¤£¥¤−Ÿ¤®

 :‰·˜-Ïk Ì˙ÈiÁ‰16È·Ï eÈ‰ ‰p‰ Ô‰ ©«¦¦¤−¨§¥¨«¥´¥¹¨¨¸¦§¥³
‡¯NÈ-¯ÒÓÏ ÌÚÏa ¯·„a Ï‰Â‰Èa ÏÚÓ ¦§¨¥Æ¦§©´¦§½̈¦§¨©¬©©−̈

˙„Úa ‰Ùbn‰ È‰zÂ ¯BÚt-¯·c-ÏÚ©§©§®©§¦¬©©¥−̈©£©¬
 :‰Â‰È17-ÏÎÂ Ûha ¯ÎÊ-ÏÎ e‚¯‰ ‰zÚÂ §¨«§©¾̈¦§¬¨¨−̈©¨®§¨

Zur, Hur, and Reba, the five kings of Midian.
They also put Balaam son of Beor to the sword.

9The Israelites took the women and children
of the Midianites captive, and seized as booty
all their beasts, all their herds, and all their
wealth. 10And they destroyed by fire all the
towns in which they were settled, and their en-
campments. 11They gathered all the spoil and
all the booty, man and beast, 12and they brought
the captives, the booty, and the spoil to Moses,
Eleazar the priest, and the whole Israelite com-
munity, at the camp in the steppes of Moab, at
the Jordan near Jericho.

13Moses, Eleazar the priest, and all the chief-
tains of the community came out to meet them
outside the camp. 14Moses became angry with
the commanders of the army, the officers of
thousands and the officers of hundreds, who
had come back from the military campaign.
15Moses said to them, “You have spared every
female! 16Yet they are the very ones who, at the
bidding of Balaam, induced the Israelites to
trespass against the L in the matter of Peor,
so that the L’s community was struck by the
plague. 17Now, therefore, slay every male
among the children, and slay also every woman

NUMBERS 31:9 

13. outside the camp The returning army,
requiring purification from corpse contamina-
tion, could not enter the camp.

14. The army apparently has no overall com-
mander, for Moses does not turn to a single leader
but to the divisional officers.

15. The taking of women captives would
have been permitted in any war with non-
Canaanites (Deut. 20:10ff.). In this instance,
however, the sight of the Midianite women

arouses Moses’ wrath, because they were instru-
mental in the apostasy and the plague of Baal-peor
(Num. 25).

16. at the bidding of Balaam Reflecting a
tradition that after Balaam failed to curse the
Israelites he persuaded the Midianites to seduce
the Israelites at Baal-peor.

17. carnally Literally, “lying with a male.”
These women, because they seduced the Israelites,
are to be slain.

16. Here Balaam is identi%ed as the insti-
gator of the seduction scheme at Baal-peor, a
fact the Torah did not mention previously. Had
the Torah mentioned Balaam’s role earlier, the
Israelites might have excused their behavior by
saying “he led us into it.” Therefore the Torah
describes and condemns the sin as inexcusable
weakness on Israel’s part and only later iden-
ti%es the instigator.

17. The command to kill Midianite
women and children can be understood only in
light of the Torah’s fear that their sexually
charged pagan celebrations would continue to
distract and entice the young, immature Israel-
ite people. Ramban, building on a comment in
Sifrei, suggests that Moses’ instructions to the
army in verses 3–4 were vague and did not men-
tion killing the women. Moses may be an-

È˘ÈÏ˘
[È˘]
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:e‚¯‰ ¯ÎÊ ·kLÓÏ LÈ‡ ˙Ú„È ‰M‡¦À̈Ÿ©¬©¦²§¦§©¬¨−̈£«Ÿ
18‡ ÌÈLpa Ûh‰ ÏÎÂ·kLÓ eÚ„È-‡Ï ¯L §ŸÆ©©´©¨¦½£¤¬Ÿ¨§−¦§©´

:ÌÎÏ eÈÁ‰ ¯ÎÊ̈¨®©£−¨¤«
19˙Ú·L ‰ÁnÏ ıeÁÓ eÁ Ìz‡Â§©¤À£²¦¬©«©£¤−¦§©´

ÏÏÁa Ú‚ | ÏÎÂ LÙ ‚¯‰ Ïk ÌÈÓÈ̈¦®ŸÁŸ¥̧¤¹¤§´ŸŸ¥´©¤«¨À̈
ÈÚÈ·M‰ ÌBi·e ÈLÈÏM‰ ÌBia e‡hÁ˙z¦«§©§º©³©§¦¦Æ©´©§¦¦½

 :ÌÎÈ·Le Ìz‡20-ÏÎÂ-ÏÎÂ „‚a-ÈÏk ©¤−§¦¤«§¨¤¯¤§¨§¦
-ÏÎÂ ¯BÚ-ÏÎÂ ÌÈfÚ ‰NÚÓıÚ-ÈÏk ²§¨©£¥¬¦¦−§¨§¦¥®
:e‡hÁ˙zÒ ¦§©¨«

21‡ ¯Ó‡iÂ‡ Ô‰k‰ ¯ÊÚÏ‡·v‰ ÈL‡-Ï ©¸Ÿ¤¤§¨¨³©Ÿ¥Æ¤©§¥´©¨½̈
‰¯Bz‰ ˙wÁ ˙‡Ê ‰ÓÁÏnÏ ÌÈ‡a‰©¨¦−©¦§¨¨®µŸª©´©¨½

‡-˙‡ ‰Â‰È ‰eˆ-¯L :‰LÓ22-˙‡ C‡ £¤¦¨¬§−̈¤Ÿ¤«©¬¤
-˙‡ ˙LÁp‰-˙‡ ÛÒk‰-˙‡Â ·‰f‰©¨−̈§¤©¨®¤¤«©§Ÿ Æ¤Æ¤

 :˙¯ÙÚ‰-˙‡Â ÏÈ„a‰-˙‡ ÏÊ¯a‰23-Ïk ©©§¤½¤«©§¦−§¤¨Ÿ¨«¤¨
‡ ¯·c‡· ‡·È-¯L‡· e¯È·Úz L¯‰ËÂ L ¨º̈£¤¨´Ÿ¨¥À©£¦³¨¥Æ§¨¥½

‡ ÏÎÂ ‡hÁ˙È ‰c ÈÓa C‡‡·È-‡Ï ¯L ©¾§¥¬¦−̈¦§©¨®§¸Ÿ£¤¯«Ÿ¨²Ÿ

who has known a man carnally; 18but spare
every young woman who has not had carnal re-
lations with a man.

19“You shall then stay outside the camp seven
days; every one among you or among your cap-
tives who has slain a person or touched a corpse
shall purify himself on the third and seventh
days. 20You shall also purify every cloth, every
article of skin, everything made of goats’ hair,
and every object of wood.”

21Eleazar the priest said to the troops who had
taken part in the fighting, “This is the ritual law
that the L has enjoined upon Moses: 22Gold
and silver, copper, iron, tin, and lead—23any ar-
ticle that can withstand fire—these you shall
pass through fire and they shall be pure, except
that they must be purified with water of lus-
tration; and anything that cannot withstand fire

NUMBERS 31:18 

v. 23."‰‰Â" ÔÈÚËÓÂ ÔÈ¯È·Ò

18. The virgins are to be kept alive as slaves
or wives.

PURIFICATION OF WARRIORS AND
CAPTIVES (vv. 19–24)

19. Moses now turns from the officers to ad-
dress all the troops.

or among your captives Implies that all per-
sons, Israelites and non-Israelites alike, are capa-
ble of contaminating the sanctuary. Therefore,
the captives also must be purified before entering
the camp.

20. All exposed objects in a room containing
a human corpse must undergo a seven-day puri-
fication. Articles of wood, cloth, or animal skin

coming into contact with an animal corpse must
undergo a one-day purification. Earthenware ves-
sels are absent from this list because they cannot
be purified (see 19:14–18; Lev. 11:32).

22. The metals are arranged in descending
order of value. Articles made of earthenware or
stone, although also able to withstand fire, are not
mentioned. Pottery, being porous, can never be
purified and must be destroyed if impure (Lev.
6:21). Stone is not subject to impurity.

23. water of lustration Water, when sprin-
kled on a corpse-contaminated person on the
third day and on the seventh day, purifies the per-
son (19:18–19). This passage appears to supple-
ment the rules of purification of corpse-

gry at himself for the omission and directs his
anger against the army commanders. Or he
may be going out of his way to avoid charges
of favoring the Midianites, his wife’s relatives.
19. Because the rules of warfare permit be-

havior that is otherwise forbidden, those sol-
diers who had killed must remain outside the
camp for a week, not only because of corpse
contamination but as a transition to the world
of normal living.

 ’
31:23. these shall you pass through fire and they shall be pure This is the basis for how to make utensils,
pots, and pans fit for use according to the Jewish dietary laws when they have been previously used for cooking
non-kosher food. The same procedure applies for switching them from use for dairy meals to meat meals, or
the reverse, or for making utensils that are used throughout the year fit for use during Pesah (BT Av. Zar. 75b).·
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‡a :ÌÈn· e¯È·Úz L24ÌÎÈ„‚a ÌzÒaÎÂ ¨¥−©£¦¬©¨«¦§¦©§¤¯¦§¥¤²
e‡·z ¯Á‡Â Ìz¯‰Ëe ÈÚÈ·M‰ ÌBia©¬©§¦¦−§©§¤®§©©−¨¬Ÿ

‡:‰Án‰-ÏÙ ¤©«©£¤«
25‡ ‰Â‰È ¯Ó‡iÂ-Ï :¯Ó‡l ‰LÓ26‡N ©¬Ÿ¤§−̈¤Ÿ¤¬¥«ŸÀ̈

‡¯ ˙‡‰Ó‰a·e Ì„‡a È·M‰ ÁB˜ÏÓ L ¥´³Ÿ©§Æ©Æ©§¦½¨¨−̈©§¥¨®
‡Â ‰z‡‡¯Â Ô‰k‰ ¯ÊÚÏ˙B·‡ ÈL ©¨Æ§¤§¨¨´©Ÿ¥½§¨¥−£¬
 :‰„Ú‰27ÔÈa ÁB˜Ïn‰-˙‡ ˙ÈˆÁÂ ¨¥¨«§¨¦Æ¨Æ¤©©§½©µ¥

 ÈNÙzÔÈ·e ‡·vÏ ÌÈ‡ˆi‰ ‰ÓÁÏn‰ Ÿ§¥´©¦§¨½̈©Ÿ§¦−©¨¨®¥−
 :‰„Ú‰-Ïk28‰Â‰ÈÏ ÒÎÓ ˙Ó¯‰Â ¨¨¥¨«©£¥Ÿ¨̧¤¹¤©«À̈

‡·vÏ ÌÈ‡ˆi‰ ‰ÓÁÏn‰ ÈL‡ ˙‡Ó¥¥º©§¥³©¦§¨¨Æ©Ÿ§¦´©¨½̈
Ì„‡‰-ÔÓ ˙B‡n‰ LÓÁÓ LÙ „Á‡¤¨´¤½¤¥£¥−©¥®¦¨¨¨Æ
:Ô‡v‰-ÔÓe ÌÈ¯ÓÁ‰-ÔÓe ¯˜a‰-ÔÓe¦©¨½̈¦©£Ÿ¦−¦©«Ÿ

29‡Ï ‰z˙Â eÁwz Ì˙ÈˆÁnÓ¯ÊÚÏ ¦©«£¦−̈¦¨®§¨©¨²§¤§¨¨¬
 :‰Â‰È ˙Óe¯z Ô‰k‰30-Èa ˙ˆÁnÓe ©Ÿ¥−§©¬§¨«¦©£¦̧§¥«

‡¯NÈÌÈMÓÁ‰-ÔÓ ÊÁ‡ | „Á‡ | Áwz Ï ¦§¨¥¹¦©´¤¨´¨ª´¦©£¦¦À
-ÔÓe ÌÈ¯ÓÁ‰-ÔÓ ¯˜a‰-ÔÓ Ì„‡‰-ÔÓ¦¨¨¨¯¦©¨¨²¦©£Ÿ¦¬¦
ÌiÂÏÏ Ì˙‡ ‰z˙Â ‰Ó‰a‰-ÏkÓ Ô‡v‰©−Ÿ¦¨©§¥¨®§¨©¨³Ÿ¨Æ©§¦¦½

:‰Â‰È ÔkLÓ ˙¯ÓLÓ È¯ÓLŸ§¥¾¦§¤−¤¦§©¬§¨«
31‡Â ‰LÓ NÚiÂ‡k Ô‰k‰ ¯ÊÚÏ‰eˆ ¯L ©©´©Ÿ¤½§¤§¨−̈©Ÿ¥®©£¤²¦¨¬

-˙‡ ‰Â‰È :‰LÓ32¯˙È ÁB˜Ïn‰ È‰ÈÂ §−̈¤Ÿ¤«©§¦Æ©©§½©¤´¤
‡ Êa‰-LL Ô‡ˆ ‡·v‰ ÌÚ eÊÊa ¯L˙B‡Ó ©½̈£¤¬¨§−©´©¨¨®ÀŸ¥¥¬

‡‡ ÌÈÚ·LÂ ÛÏ‡-˙LÓÁÂ ÛÏ:ÌÈÙÏ ¤²¤§¦§¦¬¤−¤©£¥«¤£¨¦«
33‡ ÌÈÚ·LÂ ÌÈL ¯˜·e :ÛÏ34ÌÈ¯ÓÁÂ ¨¾̈§©¬¦§¦§¦−¨«¤©£Ÿ¦¾

‡ ÌÈMLÂ „Á‡ :ÛÏ35-ÔÓ Ì„‡ LÙÂ ¤¨¬§¦¦−¨«¤§¤´¤¨¨½¦
‡ ÌÈLp‰-Ïk ¯ÎÊ ·kLÓ eÚ„È-‡Ï ¯L ©̧¨¦½£¤¬«Ÿ¨§−¦§©´¨¨®¨

‡ ÌÈLÏLe ÌÈL LÙ:ÛÏ ¤¾¤§©¬¦§Ÿ¦−¨«¤
36‡·va ÌÈ‡ˆi‰ ˜ÏÁ ‰ˆÁn‰ È‰zÂ©§¦Æ©«¤¡½̈¥¾¤©Ÿ§¦−©¨¨®

you must pass through water. 24On the seventh
day you shall wash your clothes and be pure,
and after that you may enter the camp.”

25The L said to Moses: 26“You and Eleazar
the priest and the family heads of the commu-
nity take an inventory of the booty that was cap-
tured, man and beast, 27and divide the booty
equally between the combatants who engaged
in the campaign and the rest of the community.
28You shall exact a levy for the L: in the case
of the warriors who engaged in the campaign,
one item in five hundred, of persons, oxen,
asses, and sheep, 29shall be taken from their
half-share and given to Eleazar the priest as a
contribution to the L; 30and from the
half-share of the other Israelites you shall with-
hold one in every fifty human beings as well as
cattle, asses, and sheep—all the animals—and
give them to the Levites, who attend to the du-
ties of the L’s Tabernacle.”

31Moses and Eleazar the priest did as the L

commanded Moses. 32The amount of booty,
other than the spoil that the troops had plun-
dered, came to , sheep, 33, head of
cattle, 34, asses, 35and a total of , hu-
man beings, namely, the women who had not
had carnal relations.

36Thus, the half-share of those who had en-

NUMBERS 31:24 

contaminated objects in chapter 19 by insisting
that they must be passed through fire or water,
not just sprinkled with the water of lustration.

cannot withstand fire  Glassware, for example.
must pass through water Presumably this is

done on the seventh day after the objects have
been sprinkled with the water of lustration.

24. wash your clothes Bathing is assumed in
rules of purification (Lev. 11:25,28,40).

DISTRIBUTION OF SPOILS (vv. 25–47)

26. Moses is assisted by Eleazar and the clan
heads in the task of dividing the spoils. Moses su-

pervises distribution to the clergy; the others su-
pervise distribution to the people.

booty that was captured The living booty.
30. one in every fifty Thus the Levites as a

group receive 10 times as much as the priests (see
v. 28). The ratio is similar to their respective
shares in the tithe, the Levites receiving 9 times
as much (18:25–32).

to the Levites They are not included in the
community, having undergone a separate census.

32. spoil Objects that the soldiers plundered
for themselves and that were not subject to the
levy.

ÈÚÈ·¯
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-LÏL Ô‡v‰ ¯tÒÓ‡ ˙B‡ÓÌÈLÏLe ÛÏ ¦§©´©ÀŸ§Ÿ¥¬¤Æ¤Æ§Ÿ¦´
‡‡ ˙Ú·LÂ ÛÏ:˙B‡Ó LÓÁÂ ÌÈÙÏ ¤½¤§¦§©¬£¨¦−©£¥¬¥«
37LL Ô‡v‰-ÔÓ ‰Â‰ÈÏ ÒÎn‰ È‰ÈÂ©§¦²©¤¬¤©«−̈¦©®Ÿ¥¬

 :ÌÈÚ·LÂ LÓÁ ˙B‡Ó38‰ML ¯˜a‰Â ¥−¨¥¬§¦§¦«§©̧¨½̈¦¨¬
‡ ÌÈLÏLeÌÈL ‰Â‰ÈÏ ÌÒÎÓe ÛÏ §Ÿ¦−¨®¤¦§¨¬©−̈§©¬¦

 :ÌÈÚ·LÂ39‡ ÌÈLÏL ÌÈ¯ÓÁÂLÓÁÂ ÛÏ §¦§¦«©£Ÿ¦¾§Ÿ¦¬¤−¤©£¥´
:ÌÈMLÂ „Á‡ ‰Â‰ÈÏ ÌÒÎÓe ˙B‡Ó¥®¦§¨¬©«−̈¤¨¬§¦¦«

40‡ ¯NÚ ‰ML Ì„‡ LÙÂÌÒÎÓe ÛÏ §¤´¤¨¨½¦¨¬¨−̈¨®¤¦§¨Æ
 :LÙ ÌÈLÏLe ÌÈL ‰Â‰ÈÏ41‰LÓ ÔziÂ ©«½̈§©¬¦§Ÿ¦−¨«¤©¦¥´Ÿ¤À

-˙‡‡Ï ‰Â‰È ˙Óe¯z ÒÎÓÔ‰k‰ ¯ÊÚÏ ¤¤Æ¤Æ§©´§½̈§¤§¨−̈©Ÿ¥®
‡k-˙‡ ‰Â‰È ‰eˆ ¯L:‰LÓ ©£¤²¦¨¬§−̈¤Ÿ¤«

42‡¯NÈ Èa ˙ÈˆÁnÓe‡ Ï‰LÓ ‰ˆÁ ¯L ¦«©£¦−§¥´¦§¨¥®£¤Æ¨¨´Ÿ¤½
 :ÌÈ‡·v‰ ÌÈL‡‰-ÔÓ43˙ˆÁÓ È‰zÂ ¦¨£¨¦−©Ÿ§¦«©§¦²¤¡©¬

-LÏL Ô‡v‰-ÔÓ ‰„Ú‰‡ ˙B‡ÓÛÏ ¨¥−̈¦©®Ÿ§Ÿ¥¬¤Æ¤Æ
‡ ÌÈLÏLe‡ ˙Ú·L ÛÏLÓÁÂ ÌÈÙÏ §Ÿ¦´¤½¤¦§©¬£¨¦−©£¥¬

 :˙B‡Ó44‡ ÌÈLÏLe ‰ML ¯˜·e:ÛÏ ¥«¨¾̈¦¨¬§Ÿ¦−¨«¤
45‡ ÌÈLÏL ÌÈ¯ÓÁÂ:˙B‡Ó LÓÁÂ ÛÏ ©£Ÿ¦¾§Ÿ¦¬¤−¤©£¥¬¥«
46‡ ¯NÚ ‰ML Ì„‡ LÙÂ :ÛÏ47ÁwiÂ §¤´¤¨¨½¦¨¬¨−̈¨«¤©¦©̧

‡¯NÈ-Èa ˙ˆÁnÓ ‰LÓÊÁ‡‰-˙‡ Ï Ÿ¤¹¦©£¦´§¥«¦§¨¥À¤¨«¨ªÆ
-ÔÓe Ì„‡‰-ÔÓ ÌÈMÓÁ‰-ÔÓ „Á‡¤¨´¦©£¦¦½¦¨¨−̈¦
È¯ÓL ÌiÂÏÏ Ì˙‡ ÔziÂ ‰Ó‰a‰©§¥¨®©¦¥̧Ÿ¹̈©§¦¦À«Ÿ§¥Æ

‡k ‰Â‰È ÔkLÓ ˙¯ÓLÓ‰Â‰È ‰eˆ ¯L ¦§¤Æ¤Æ¦§©´§½̈©£¤²¦¨¬§−̈
-˙‡:‰LÓ ¤Ÿ¤«

48‡ e·¯˜iÂ-Ï‡ ÌÈ„˜t‰ ‰LÓ‡Ï ¯LÈÙÏ ©«¦§§Æ¤Ÿ¤½©§ª¦¾£¤−§©§¥´
‡‰ È¯N ‡·v‰:˙B‡n‰ È¯NÂ ÌÈÙÏ ©¨¨®¨¥¬¨£¨¦−§¨¥¬©¥«

49‡ e¯Ó‡iÂ-Ï-˙‡ e‡N EÈ„·Ú ‰LÓ ©«Ÿ§Æ¤Ÿ¤½£¨¤´¨«§À¤
‡¯‡ ‰ÓÁÏn‰ ÈL‡ L-‡ÏÂ e„Èa ¯L ²Ÿ©§¥¬©¦§¨−̈£¤´§¨¥®§Ÿ

 :LÈ‡ epnÓ „˜Ù50Ôa¯˜-˙‡ ·¯˜pÂ ¦§©¬¦¤−¦«©©§¥º¤¨§©´
‡ LÈ‡ ‰Â‰È‰„Úˆ‡ ·‰Ê-ÈÏÎ ‡ˆÓ ¯L §À̈¦Á£¤̧¨¨³§¦«¨¨Æ¤§¨¨´

gaged in the campaign [was as follows]: The
number of sheep was ,, 37and the L’s
levy from the sheep was ; 38the cattle came
to ,, from which the L’s levy was ;
39the asses came to ,, from which the
L’s levy was . 40And the number of human
beings was ,, from which the L’s levy
was . 41Moses gave the contributions levied
for the L to Eleazar the priest, as the L

had commanded Moses.
42As for the half-share of the other Israelites,

which Moses withdrew from the men who had
taken the field, 43that half-share of the com-
munity consisted of , sheep, 44,

head of cattle, 45, asses, 46and , hu-
man beings. 47From this half-share of the Israel-
ites, Moses withheld one in every fifty humans
and animals; and he gave them to the Levites,
who attended to the duties of the L’s Tab-
ernacle, as the L had commanded Moses.

48The commanders of the troop divisions, the
officers of thousands and the officers of hun-
dreds, approached Moses. 49They said to Moses,
“Your servants have made a check of the war-
riors in our charge, and not one of us is missing.
50So we have brought as an offering to the L

such articles of gold as each of us came upon:

NUMBERS 31:37 

40. the Lord’s levy These individuals were
most likely assigned to menial tasks in the sanc-
tuary.

RANSOM (vv. 48–54)

49. have made a check The Hebrew idiom
(nasu rosh) most likely means “took a head count,”
i.e., a census.

not one of us is missing All are accounted
for.

50. This parenthetical comment underscores
the magnanimity of the officers’ contribution. Al-
though a census requires a monetary ransom from
each person (Exod. 30:12), the officers donated
more than twice the amount needed to ransom
the entire army—½ shekel of silver per soldier

È˘ÈÓÁ
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ˆÂ-ÏÚ ¯tÎÏ ÊÓeÎÂ ÏÈ‚Ú ˙ÚaË „ÈÓ §¨¦½©©−©¨¦´§¨®§©¥¬©
 :‰Â‰È ÈÙÏ eÈ˙LÙ51‰LÓ ÁwiÂ ©§Ÿ¥−¦§¥¬§¨«©¦©̧Ÿ¤¹

‡ÂÈÏk Ïk Ìz‡Ó ·‰f‰-˙‡ Ô‰k‰ ¯ÊÚÏ §¤§¨¨¯©Ÿ¥²¤©¨−̈¥«¦¨®−Ÿ§¦¬
 :‰NÚÓ52‡ ‰Óe¯z‰ ·‰Ê-Ïk | È‰ÈÂ¯L ©£¤«©§¦´¨§©´©§À̈£¤³

‡ ¯NÚ ‰ML ‰Â‰ÈÏ eÓÈ¯‰-Ú·L ÛÏ ¥¦ÆÆ©«½̈¦¨̧¨¨¬¤²¤§©
‡‰ È¯N ˙‡Ó Ï˜L ÌÈMÓÁÂ ˙B‡ÓÌÈÙÏ ¥¬©£¦¦−¨®¤¥¥Æ¨¥´¨«£¨¦½

 :˙B‡n‰ È¯N ˙‡Óe53eÊÊa ‡·v‰ ÈL‡ ¥¥−¨¥¬©¥«©§¥Æ©¨½̈¨§−
 :BÏ LÈ‡54‡Â ‰LÓ ÁwiÂÔ‰k‰ ¯ÊÚÏ ¦¬«©¦©̧Ÿ¤¹§¤§¨¨³©Ÿ¥Æ

‡‰ È¯N ˙‡Ó ·‰f‰-˙‡˙B‡n‰Â ÌÈÙÏ ¤©¨½̈¥¥²¨¥¬¨£¨¦−§©¥®
‡ B˙‡ e‡·iÂ-È·Ï ÔB¯kÊ „ÚBÓ Ï‰‡-Ï ©¨¦³ŸÆ¤´Ÿ¤¥½¦¨¬¦§¥«

‡¯NÈ:‰Â‰È ÈÙÏ ÏÙ ¦§¨¥−¦§¥¬§¨«

áìÔ·e‡¯ È·Ï ‰È‰ ·¯ | ‰˜Óe ¦§¤´©À¨º̈¦§¥¯§¥²
ı¯‡-˙‡ e‡¯iÂ „‡Ó ÌeˆÚ „‚-È·ÏÂ§¦§¥−̈¨´§®Ÿ©¦§º¤¤³¤
ÌB˜Ó ÌB˜n‰ ‰p‰Â „ÚÏb ı¯‡-˙‡Â ̄ ÊÚÈ©§¥Æ§¤¤´¤¦§½̈§¦¥¬©¨−§¬

 :‰˜Ó2e¯Ó‡iÂ Ô·e‡¯ È·e „‚-È· e‡·iÂ ¦§¤«©¨¬Ÿ§¥«−̈§¥´§¥®©Ÿ§³
‡-Ï‡Â ‰LÓ‡-Ï‡Â Ô‰k‰ ¯ÊÚÏÈ‡ÈN-Ï ¤Ÿ¤Æ§¤¤§¨¨´©Ÿ¥½§¤§¦¥¬

 :¯Ó‡Ï ‰„Ú‰3¯ÊÚÈÂ Ô·È„Â ˙B¯ËÚ ¨¥−̈¥«Ÿ£¨³§¦ŸÆ§©§¥´
‡Â ÔBaLÁÂ ‰¯ÓÂB·e Ì·Ne ‰ÏÚÏ §¦§¨½§¤§−§¤§¨¥®§¨¬§−

 :ÔÚ·e4‡ ı¯‡‰ÈÙÏ ‰Â‰È ‰k‰ ¯L §«Ÿ¨À̈¤£¤̧¦¨³§¨Æ¦§¥Æ

armlets, bracelets, signet rings, earrings, and
pendants, that expiation may be made for our
persons before the L.” 51Moses and Eleazar
the priest accepted the gold from them, all
kinds of wrought articles. 52All the gold that
was offered by the officers of thousands and
the officers of hundreds as a contribution to
the L came to , shekels.—53But in the
ranks, everyone kept his booty for himself.—
54So Moses and Eleazar the priest accepted the
gold from the officers of thousands and the
officers of hundreds and brought it to the Tent
of Meeting, as a reminder in behalf of the Israel-
ites before the L.

32 The Reubenites and the Gadites owned
cattle in very great numbers. Noting that the
lands of Jazer and Gilead were a region suitable
for cattle, 2the Gadites and the Reubenites came
to Moses, Eleazar the priest, and the chieftains
of the community, and said, 3“Ataroth, Dibon,
Jazer, Nimrah, Heshbon, Elealeh, Sebam, Nebo,
and Beon—4the land that the L has con-

NUMBERS 31:51 

(not to speak of gold), totaling 16,750 shekels.
Thus each infantryman could keep his booty (see
v. 32).

offering to the Lord This offering, which
had been set aside and dedicated to the Lord be-
fore the census (in accordance with Exod.
30:12–16), is now being turned over to Moses.

articles of gold The variety of gold orna-
ments is not surprising. Even today, nomads wear

more ornaments than do sedentary people.
for our persons Better: “to ransom our

lives”—because of having undergone a census (see
Exod. 30:12). The preceding word kipper (“ex-
piation”) implies some kind of atonement. This
offering was not ransom for having taken life; ran-
som (used when slaughtering animals for meat,
Lev. 17:11) was unacceptable after homicide—
justified or not.

THE SETTLEMENT OF TRANSJORDAN (32:1–42)

This chapter inaugurates a new phase in the his-
tory of ancient Israel: the settlement period, the
record of how the Israelites began to find perma-
nent homes for themselves.

1. cattle Refers to all livestock. In addition
to cattle there were other domesticated animals,
such as donkeys.

2. The division of the Land is decided by lot,

by the Urim and Thummim administered by the
high priest, Eleazar (27:21). Thus the request of
Gad and Reuben to withdraw from the forth-
coming apportionment of the Land needed Ele-
azar’s consent.

4. Gad and Reuben claim that because the
Lord has conquered Transjordan, it is God’s land
as much as is Cisjordan.

È˘˘
[È˘ÈÏ˘]
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‡¯NÈ ˙„ÚEÈ„·ÚÏÂ ‡Â‰ ‰˜Ó ı¯‡ Ï £©´¦§¨¥½¤¬¤¦§¤−¦®§©«£¨¤−
:‰˜Ó Ò 5-Ì‡ e¯Ó‡iÂÔÁ e‡ˆÓ ¦§¤«©Ÿ§À¦¨¨³¥Æ

EÈ„·ÚÏ ˙‡f‰ ı¯‡‰-˙‡ ÔzÈ EÈÈÚa§¥¤½ª©º¤¨¨¯¤©²Ÿ©£¨¤−
‡ ‰fÁ‡Ï:Ôc¯i‰-˙‡ e¯·Úz-Ï ©£ª¨®©©£¦¥−¤©©§¥«

6Ó‡iÂÔ·e‡¯ È·ÏÂ „‚-È·Ï ‰LÓ ¯ ©´Ÿ¤Ÿ¤½¦§¥−̈§¦§¥´§¥®
e·Lz Ìz‡Â ‰ÓÁÏnÏ e‡·È ÌÎÈÁ‡‰©©«¥¤À¨Ÿ ÆÆ©¦§¨½̈§©¤−¥¬§

 :‰Ù7 ‰nÏÂÔÂ‡Â˙Èa ·Ï-˙‡ Ôe‡È˙ «Ÿ§¨´¨§¦½¤¥−§¥´
‡¯NÈ‡ ¯·ÚÓ Ï‡ ı¯‡‰-ÏÌ‰Ï Ô˙-¯L ¦§¨¥®¥«£ŸÆ¤¨½̈¤£¤¨©¬¨¤−

 :‰Â‰È8Ì˙‡ ÈÁÏLa ÌÎÈ˙·‡ eNÚ ‰k §¨«¬Ÿ¨−£Ÿ¥¤®§¨§¦¬Ÿ¨²
 :ı¯‡‰-˙‡ ˙B‡¯Ï Ú¯a L„wÓ9eÏÚiÂ ¦¨¥¬©§¥−©¦§¬¤¨¨«¤©«©£º

‡ ÏÁ-„Úe‡ÈiÂ ı¯‡‰-˙‡ e‡¯iÂ ÏBkL ©©´©¤§À©¦§Æ¤¨½̈¤©¨¦¾
‡¯NÈ Èa ·Ï-˙‡-ÈzÏ·Ï Ï‡ ‡·-Ï ¤¥−§¥´¦§¨¥®§¦§¦ŸÆ¤

‡ ı¯‡‰ :‰Â‰È Ì‰Ï Ô˙-¯L10Û‡-¯ÁiÂ ¨½̈¤£¤¨©¬¨¤−§¨«©¦«©©¬
 :¯Ó‡Ï Ú·MiÂ ‡e‰‰ ÌBia ‰Â‰È11-Ì‡ §−̈©´©®©¦¨©−¥«Ÿ¦

ÔaÓ ÌÈ¯ˆnÓ ÌÈÏÚ‰ ÌÈL‡‰ e‡¯È¦§¸¨£¨¦¹¨Ÿ¦´¦¦§©À¦¦¤̧
‡ ‰Ó„‡‰ ˙‡ ‰ÏÚÓÂ ‰L ÌÈ¯NÚ¯L ¤§¦³¨¨Æ¨©½§¨µ¥¨£¨½̈£¤¬

Èk ·˜ÚÈÏe ˜ÁˆÈÏ Ì‰¯·‡Ï ÈzÚaL¦§©²§¦§©§¨¨¬§¦§−̈«§©£®Ÿ¦¬
-‡Ï :È¯Á‡ e‡ÏÓ12‰pÙÈ-Ôa ·Ïk ÈzÏa Ÿ¦§−©£¨«¦§¦º¨¥³¤§ª¤Æ

È¯Á‡ e‡ÏÓ Èk Ôe-Ôa ÚLB‰ÈÂ Èfw‰©§¦¦½¦ª−©¦®¦¬¦§−©£¥¬
 :‰Â‰È13‡¯NÈa ‰Â‰È Û‡-¯ÁiÂÌÚÈÂ Ï §¨«©¦«©©³§¨Æ§¦§¨¥½©§¦¥Æ

¯Bc‰-Ïk Ìz-„Ú ‰L ÌÈÚa¯‡ ¯a„na©¦§½̈©§¨¦−¨¨®©ŸÆ¨©½
 :‰Â‰È ÈÈÚa Ú¯‰ ‰NÚ‰14ÌzÓ˜ ‰p‰Â ¨Ÿ¤¬¨©−§¥¥¬§¨«§¦¥´©§¤À

ÌÈ‡hÁ ÌÈL‡ ˙ea¯z ÌÎÈ˙·‡ ˙Ázµ©©£´Ÿ¥¤½©§−£¨¦´©¨¦®
‡ ‰Â‰È-Û‡ ÔB¯Á ÏÚ „BÚ ˙BtÒÏ-Ï ¦§´À©²£¬©§−̈¤

‡¯NÈ :Ï15„BÚ ÛÒÈÂ ÂÈ¯Á‡Ó Ô·eL˙ Èk ¦§¨¥«¦³§ªÆ¥«©£¨½§¨©´½
ÌÚ‰-ÏÎÏ ÌzÁLÂ ¯a„na BÁÈp‰Ï§©¦−©¦§¨®§¦«©¤−§¨¨¨¬

:‰f‰Ò ©¤«
16‡ eLbiÂ‰· Ô‡ˆ ˙¯„b e¯Ó‡iÂ ÂÈÏ ©¦§³¥¨Æ©´Ÿ§½¦§¬Ÿ²Ÿ¦§¤¬

quered for the community of Israel is cattle
country, and your servants have cattle. 5It would
be a favor to us,” they continued, “if this land
were given to your servants as a holding; do not
move us across the Jordan.”

6Moses replied to the Gadites and the
Reubenites, “Are your brothers to go to war
while you stay here? 7Why will you turn the
minds of the Israelites from crossing into the
land that the L has given them? 8That is
what your fathers did when I sent them from
Kadesh-barnea to survey the land. 9After going
up to the wadi Eshcol and surveying the land,
they turned the minds of the Israelites from in-
vading the land that the L had given them.
10Thereupon the L was incensed and He
swore, 11‘None of the men from twenty years
up who came out of Egypt shall see the land
that I promised on oath to Abraham, Isaac, and
Jacob, for they did not remain loyal to Me—
12none except Caleb son of Jephunneh the
Kenizzite and Joshua son of Nun, for they re-
mained loyal to the L.’ 13The L was in-
censed at Israel, and for forty years He made
them wander in the wilderness, until the whole
generation that had provoked the L’s dis-
pleasure was gone. 14And now you, a breed of
sinful men, have replaced your fathers, to add
still further to the L’s wrath against Israel.
15If you turn away from Him and He abandons
them once more in the wilderness, you will
bring calamity upon all this people.”

16Then they stepped up to him and said, “We
will build here sheepfolds for our flocks and

NUMBERS 32:5 

5. do not move us across the Jordan That
is, for settlement in Cisjordan. Nevertheless, they
had every intention of participating in the con-
quest, as they subsequently clarify (vv. 16–19).

6. Moses, assuming that they did not intend
to participate in the forthcoming campaign, in-
terrupts their speech to charge them with disloy-
alty and selfish disregard of Israel’s unity.

11. from twenty years up In the Bible, 20

is the legal age of majority and, hence, for liability
and punishment.

15. you will bring calamity If the other
tribes tolerate your rebellion.

16. Moses, who interrupted their petition, is
now beseeched in a personal, intimate way (see
Gen. 44:18, 45:4).

sheepfolds . . . towns They would have re-
quired adequate manpower to protect them from
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 :etËÏ ÌÈ¯ÚÂ ‰t e˜ÓÏ17eÁ‡Â §¦§¥−®Ÿ§¨¦−§©¥«©£©¹§
LÁ ıÏÁ‡¯NÈ Èa ÈÙÏ ÌÈ‡ „Ú Ï¯L ¥¨¥´ª¦À¦§¥Æ§¥´¦§¨¥½©²£¤¬

‡ Ì‡È·‰-Ì‡-ÏetË ·LÈÂ ÌÓB˜Ó ¦£¦«Ÿª−¤§¨®§¨©³©¥ÆÆ
 :ı¯‡‰ È·LÈ ÈtÓ ¯ˆ·n‰ È¯Úa18‡Ï §¨¥´©¦§½̈¦§¥−Ÿ§¥¬¨¨«¤¬Ÿ

‡ ·eL-Ï‡¯NÈ Èa ÏÁ˙‰ „Ú eÈzaÏ ¨−¤¨¥®©À¦§©¥Æ§¥´¦§¨¥½
 :B˙ÏÁ LÈ‡19¯·ÚÓ Ìz‡ ÏÁ ‡Ï Èk ¦−©£¨«¦´³Ÿ¦§©Æ¦½̈¥¥¬¤

‡ e˙ÏÁ ‰‡· Èk ‰‡Ï‰Â Ôc¯iÏeÈÏ ©©§¥−¨¨®§¨¦´¨³¨©£¨¥ÆÆ¥¥½
:‰Á¯ÊÓ Ôc¯i‰ ¯·ÚÓÙ ¥¥¬¤©©§¥−¦§¨«¨

20‡ ¯Ó‡iÂ-˙‡ ÔeNÚz-Ì‡ ‰LÓ Ì‰ÈÏ ©³Ÿ¤£¥¤ÆŸ¤½¦«©£−¤
‰Â‰È ÈÙÏ eˆÏÁz-Ì‡ ‰f‰ ¯·c‰©¨¨´©¤®¦¥¨«§²¦§¥¬§−̈

 :‰ÓÁÏnÏ21-˙‡ ıeÏÁ-Ïk ÌÎÏ ¯·ÚÂ ©¦§¨¨«§¨©̧¨¤¯¨¨²¤
ÂÈ·È‡-˙‡ BLÈ¯B‰ „Ú ‰Â‰È ÈÙÏ Ôc¯i‰©©§¥−¦§¥´§¨®©¯¦²¤Ÿ§−̈

 :ÂÈtÓ22‰Â‰È ÈÙÏ ı¯‡‰ ‰LaÎÂ ¦¨¨«§¦§§¨̧¨¹̈¤¦§¥³§¨Æ
‰Â‰ÈÓ ÌÈi˜ Ì˙ÈÈ‰Â e·Lz ¯Á‡Â§©©´¨ª½¦§¦¤¯§¦¦²¥§−̈

‡¯NiÓeÌÎÏ ˙‡f‰ ı¯‡‰ ‰˙È‰Â Ï ¦¦§¨¥®Â§¨§¨¨¨̧¤©¬Ÿ¨¤²

towns for our children. 17And we will hasten as
shock-troops in the van of the Israelites until
we have established them in their home, while
our children stay in the fortified towns because
of the inhabitants of the land. 18We will not re-
turn to our homes until every one of the Isra-
elites is in possession of his portion. 19But we
will not have a share with them in the territory
beyond the Jordan, for we have received our
share on the east side of the Jordan.”

20Moses said to them, “If you do this, if you
go to battle as shock-troops, at the instance of
the L, 21and every shock-fighter among you
crosses the Jordan, at the instance of the L,
until He has dispossessed His enemies before
Him, 22and the land has been subdued, at the
instance of the L, and then you return—you
shall be clear before the L and before Israel;
and this land shall be your holding under the

NUMBERS 32:17 

neighboring tribes. Because the shock troops were
a select, elite force, the remainder of the troops
could be left behind to construct and protect the
home front.

17. while our children Literally, “while our
dependents” (including women).

19. east side of the Jordan Literally, “on the

other side of the Jordan eastward.” Thus the
speaker in this verse places himself on the west
side of the Jordan.

22. be clear That is, free of all obligation,
which implies that they took an oath. The root
‰˜ is a legal term found in the context of oaths.

CHAPTER 32

16. The spokesmen for Reuben and Gad
betray their misguided priorities by %rst men-
tioning “sheepfolds for our Hocks” and only
later adding “towns for our children” (Num. R.
22:9). One midrash suggests that they did not
have more cattle than their brethren (v. 1); they
just spent more time thinking about their cat-
tle (Mid. Ha-Gadol). Moses in his response (v.
24) reverses the order: “Build towns for your
children and sheepfolds for your Hocks.” The
spokesmen hear and accept his correction, put-
ting “our children, our wives” ahead of “our
Hocks and all our other livestock” in their reply
(vv. 26–27) “as my lord commands.” A later
commentator adds that because Reuben and
Gad chose to live outside of the Promised
Land for %nancial reasons, their tribes would
be the %rst to be exiled in later years.

18. When the leaders of the two tribes em-
phasize that they are prepared to join in the bat-
tle to conquer the Land although they will not
claim any of it, they speak of their obligation
to their fellow Israelites (vv. 17–18). Moses,
however, is not satis%ed with that position. He
emphasizes that they owe loyalty not only to
the Israelite people but to the God of the Israel-
ite people, mentioning “the Lord” six times
(vv. 20–23) in the space of four verses (N.
Leibowitz). He concludes that if they live up
to their commitments (echoing the theme of
vows and oaths with which the parashah be-
gan), “you shall be clear before the Lord and
before Israel” (v. 22). The Talmud comments
that all should live by this rule, “to be judged
favorably not only by God but by one’s neigh-
bors as well” (JT Shek. 3:2).

ÈÚÈ·˘
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 :‰Â‰È ÈÙÏ ‰fÁ‡Ï23ÔeNÚ˙ ‡Ï-Ì‡Â ©£ª−̈¦§¥¬§¨«§¦³Ÿ©£Æ
‰p‰ Ôk*ÌÎ˙‡hÁ eÚ„e ‰Â‰ÈÏ Ì˙‡ËÁ ¥½¦¥¬£¨¤−©¨®§Æ©©§¤½

‡ :ÌÎ˙‡ ‡ˆÓz ¯L24ÌÈ¯Ú ÌÎÏ-ea £¤¬¦§−̈¤§¤«§«¨¤³¨¦Æ
ÌÎÈtÓ ‡ˆi‰Â ÌÎ‡ˆÏ ˙¯„‚e ÌÎtËÏ§©§¤½§¥−Ÿ§Ÿ©£¤®§©Ÿ¥¬¦¦¤−

:eNÚz©£«
25¯Ó‡iÂ*‡ Ô·e‡¯ È·e „‚-Èa -Ï‰LÓ ©³Ÿ¤§¥¨Æ§¥´§¥½¤Ÿ¤−

‡k eNÚÈ EÈ„·Ú ¯Ó‡Ï:‰eˆÓ È„‡ ¯L ¥®Ÿ£¨¤´©£½©£¤¬£Ÿ¦−§©¤«
26-ÏÎÂ e˜Ó eÈL etË-eÈ‰È ezÓ‰a ©¥´¨¥½¦§¥−§¨§¤§¥®¦«§

 :„ÚÏb‰ È¯Úa ÌL27¯·ÚÈ EÈ„·ÚÂ-Ïk e −̈§¨¥¬©¦§¨«©£¨¤̧©«©§¹¨
‡k ‰ÓÁÏnÏ ‰Â‰È ÈÙÏ ‡·ˆ ıeÏÁ¯L £¬¨¨²¦§¥¬§−̈©¦§¨¨®©£¤¬

:¯·c È„‡£Ÿ¦−Ÿ¥«
28‡ ˙‡ ‰LÓ Ì‰Ï ÂˆÈÂ˙‡Â Ô‰k‰ ¯ÊÚÏ ©§©³¨¤ÆŸ¤½µ¥¤§¨¨´©Ÿ¥½§¥−

‡¯-˙‡Â Ôe-Ôa ÚLB‰È˙Bhn‰ ˙B·‡ ÈL §ª´©¦®§¤¨¥²£¬©©−
‡¯NÈ È·Ï :Ï29‡ ‰LÓ ¯Ó‡iÂÌ‰Ï ¦§¥¬¦§¨¥«©¸Ÿ¤Ÿ¤¹£¥¤À

ÌÎz‡ | Ô·e‡¯-È·e „‚-È· e¯·ÚÈ-Ì‡¦©©§´§¥¨´§¥§¥´Â¦§¤
ÈÙÏ ‰ÓÁÏnÏ ıeÏÁ-Ïk Ôc¯i‰-˙‡¤«©©§¥º¨¨³©¦§¨¨Æ¦§¥´
Ìz˙e ÌÎÈÙÏ ı¯‡‰ ‰LaÎÂ ‰Â‰È§½̈§¦§§¨¬¨−̈¤¦§¥¤®§©¤¬

 :‰fÁ‡Ï „ÚÏb‰ ı¯‡-˙‡ Ì‰Ï30-Ì‡Â ¨¤²¤¤¬¤©¦§−̈©£ª¨«§¦
eÊÁ‡Â ÌÎz‡ ÌÈˆeÏÁ e¯·ÚÈ ‡Ï̄Ÿ©«©§²£¦−¦§¤®§«Ÿ£¬

:ÔÚk ı¯‡a ÌÎÎ˙·§Ÿ§¤−§¤¬¤§¨«©
31˙‡ ¯Ó‡Ï Ô·e‡¯ È·e „‚-È· eÚiÂ©©«£¯§¥¨²§¥¬§¥−¥®Ÿ¥Á
‡‡ ‰Â‰È ¯ac ¯L:‰NÚ Ôk EÈ„·Ú-Ï £¤̧¦¤¯§¨²¤£¨¤−¥¬©£¤«
32‰Â‰È ÈÙÏ ÌÈˆeÏÁ ¯·Ú eÁ©´§©£¯Ÿ£¦²¦§¥¬§−̈

ı¯‡*¯·ÚÓ e˙ÏÁ ˙fÁ‡ ez‡Â ÔÚk ¤´¤§¨®©§¦Æ̈Æ£ª©´©£¨¥½¥¥−¤
:Ôc¯iÏ©©§¥«

33Ô·e‡¯ È·ÏÂ „‚-È·Ï ‰LÓ | Ì‰Ï ÔziÂ©¦¥´¨¤´Ÿ¤¿¦§¥¨Á§¦§¥̧§¥¹

L. 23But if you do not do so, you will have
sinned against the L; and know that your
sin will overtake you. 24Build towns for your
children and sheepfolds for your flocks, but do
what you have promised.”

25The Gadites and the Reubenites answered
Moses, “Your servants will do as my lord com-
mands. 26Our children, our wives, our flocks,
and all our other livestock will stay behind in
the towns of Gilead; 27while your servants, all
those recruited for war, cross over, at the in-
stance of the L, to engage in battle—as my
lord orders.”

28Then Moses gave instructions concerning
them to Eleazar the priest, Joshua son of Nun,
and the family heads of the Israelite tribes.
29Moses said to them, “If every shock-fighter
among the Gadites and the Reubenites crosses
the Jordan with you to do battle, at the instance
of the L, and the land is subdued before you,
you shall give them the land of Gilead as a hold-
ing. 30But if they do not cross over with you
as shock-troops, they shall receive holdings
among you in the land of Canaan.”

31The Gadites and the Reubenites said in re-
ply, “Whatever the L has spoken concern-
ing your servants, that we will do. 32We our-
selves will cross over as shock-troops, at the in-
stance of the L, into the land of Canaan; and
we shall keep our hereditary holding across the
Jordan.”

33So Moses assigned to them—to the Gadites,

NUMBERS 32:23 

v. 23."‰‰Â" ÔÈÚËÓÂ ÔÈ¯È·Ò

v. 25.ÌÈ·¯ ÔÂ˘Ï ÔÈÚËÓÂ ÔÈ¯È·Ò

v. 32.¯‡" ÔÈÚËÓÂ ÔÈ¯È·Ò"‰ˆ

23. sinned against the Lord Implies that
they had taken an oath.

26. This detailed inventory is the final com-
prehensive summary concerning those to be left
behind.

28. The high priest, Eleazar, takes prece-
dence over Joshua whenever the Urim and
Thummim must be employed—in war (27:21)
and in apportioning the Land (34:17).

30. If Gad and Reuben reject these condi-

tions, i.e., if they refuse to risk their lives as shock
troops and, therefore, refuse to take the oath, then
they will be treated no differently from any other
tribe. They will be assigned land to conquer in
Cisjordan.

31. Whatever the Lord has spoken That is,
whatever Moses has spoken. Hence, Moses need
not fear that we will disobey.

33. assigned Moses gives Gad and Reuben
the land provisionally—to rebuild its destroyed
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-˙‡ ÛÒBÈ-Ô· ‰MÓ | Ë·L | ÈˆÁÏÂ§©£¦´¥´¤§©¤´¤¥À¤
-˙‡Â È¯Ó‡‰ CÏÓ ÔÁÈÒ ˙ÎÏÓÓ˙ÎÏÓÓ ©§¤Æ¤Æ¦ŸÆ¤´¤¨«¡Ÿ¦½§¤©§¤½¤

˙Ï·‚a ‰È¯ÚÏ ı¯‡‰ ÔLa‰ CÏÓ ‚BÚ−¤´¤©¨¨®¨À̈¤§¨¤Æ¨Æ¦§ª½Ÿ
 :·È·Ò ı¯‡‰ È¯Ú34-˙‡ „‚-È· e·iÂ ¨¥¬¨−̈¤¨¦«©¦§´§¥½̈¤

 :¯Ú¯Ú ˙‡Â ˙¯ËÚ-˙‡Â Ô·Èc35-˙‡Â ¦−Ÿ§¤£¨®Ÿ§¥−£Ÿ¥«§¤
 :‰‰a‚ÈÂ ¯ÊÚÈ-˙‡Â ÔÙBL ˙¯ËÚ36-˙‡Â ©§¬Ÿ¨²§¤©§¥−§¨§§¨«§¤

-˙‡Â ‰¯Ó ˙Èa¯ˆ·Ó È¯Ú Ô¯‰ ˙Èa ¥¬¦§−̈§¤¥´¨¨®¨¥¬¦§−̈
 :Ô‡ˆ ˙¯„‚Â37-˙‡ ea Ô·e‡¯ È·e §¦§¬Ÿ«Ÿ§¥³§¥Æ¨½¤

‡-˙‡Â ÔBaLÁ:ÌÈ˙È¯˜ ˙‡Â ‡ÏÚÏ ¤§−§¤¤§¨¥®§¥−¦§¨¨«¦
38-˙‡Â B·-˙‡ÂÌL ˙aÒeÓ ÔBÚÓ ÏÚa §¤§º§¤©¯©§²«©¬Ÿ¥−

˙BÓL-˙‡ ˙ÓL· e‡¯˜iÂ ‰Ó·N-˙‡Â§¤¦§¨®©¦§§´§¥½Ÿ¤§¬
‡ ÌÈ¯Ú‰ :ea ¯L39¯ÈÎÓ Èa eÎÏiÂ ¤¨¦−£¤¬¨«©¥̧§¹§¥̧¨¦¯

-Ôa-˙‡ L¯BiÂ ‰„kÏiÂ ‰„ÚÏb ‰MÓ ¤§©¤²¦§−̈¨©«¦§§ª®¨©−¤¤
‡ È¯Ó‡‰-¯L :da40-˙‡ ‰LÓ ÔziÂ ¨¡Ÿ¦¬£¤¨«©¦¥³Ÿ¤Æ¤

-Ôa ¯ÈÎÓÏ „ÚÏb‰:da ·LiÂ ‰MÓ ©¦§½̈§¨¦−¤§©¤®©¥−¤¨«
41-Ôa ¯È‡ÈÂ-˙‡ „kÏiÂ CÏ‰ ‰MÓ §¨¦³¤§©¤Æ¨©½©¦§−Ÿ¤

 :¯È‡È ̇ eÁ Ô‰˙‡ ‡¯˜iÂ Ì‰È˙eÁ42Á·Â ©Ÿ¥¤®©¦§¨¬¤§¤−©¬Ÿ¨¦«§´Ÿ©
-˙‡Â ˙˜-˙‡ „kÏiÂ CÏ‰‡¯˜iÂ ‰È˙a ¨©½©¦§¬Ÿ¤§−̈§¤§Ÿ¤®¨©¦§¨¯

:BÓLa Á· ‰Ï*Ù ¨’−Ÿ©¦§«

NUMBERS 32:34 mattot

the Reubenites, and the half-tribe of Manasseh
son of Joseph—the kingdom of Sihon king of
the Amorites and the kingdom of King Og of
Bashan, the land with its various cities and
the territories of their surrounding towns.
34The Gadites rebuilt Dibon, Ataroth, Aroer,
35Atroth-shophan, Jazer, Jogbehah, 36Beth-
nimrah, and Beth-haran as fortified towns or
as enclosures for flocks. 37The Reubenites re-
built Heshbon, Elealeh, Kiriathaim, 38Nebo,
Baal-meon—some names being changed—and
Sibmah; they gave [their own] names to towns
that they rebuilt. 39The descendants of Machir
son of Manasseh went to Gilead and captured
it, dispossessing the Amorites who were there;
40so Moses gave Gilead to Machir son of Ma-
nasseh, and he settled there. 41Jair son of Ma-
nasseh went and captured their villages, which
he renamed Havvoth-jair. 42And Nobah went
and captured Kenath and its dependencies, re-
naming it Nobah after himself.

towns and to settle their dependents and livestock
there, but not to possess it until the leaders certify
that they have fulfilled their conditions.

kingdom of Sihon It lay between the Arnon
and the Jabbok Rivers.

kingdom of King Og of Bashan Occupied
by the half-tribe of Manasseh.

39. descendants of Machir Members of the
clan of Machir.

Gilead That is, upper Gilead, the territory
of Og in upper Transjordan, north of the Jabbok
River.

40. Moses confirms Machir’s conquest, as he
confirmed the claims of the 2½ tribes in
Transjordan.

41. son of Literally, “descendant of.”

* For the haftarah for this portion, see p. 968.

¯ÈËÙÓ
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éòñî

âì‡ ‡¯NÈ-È· ÈÚÒÓ ‰l‡ Ï¯L ¥¹¤©§¥´§¥«¦§¨¥À£¤¬
-„Èa Ì˙‡·ˆÏ ÌÈ¯ˆÓ ı¯‡Ó e‡ˆÈ‰LÓ ¨§²¥¤¬¤¦§©−¦§¦§Ÿ¨®§©Ÿ¤−

 :Ô¯‰‡Â2-˙‡ ‰LÓ ·zÎiÂÌ‰È‡ˆBÓ §©£«Ÿ©¦§¸ŸŸ¤¹¤¨¥¤²
‡Â ‰Â‰È Èt-ÏÚ Ì‰ÈÚÒÓÏÌ‰ÈÚÒÓ ‰l §©§¥¤−©¦´§¨®§¥¬¤©§¥¤−

:Ì‰È‡ˆBÓÏ§¨¥¤«
3‡¯‰ L„Áa ÒÒÓÚ¯Ó eÚÒiÂÔBL ©¦§³¥«©§§¥Æ©´Ÿ¤¨«¦½

‡¯‰ L„ÁÏ ÌBÈ ¯NÚ ‰MÓÁaÔBL ©£¦¨¬¨¨²−©´Ÿ¤¨¦®
‡¯NÈ-È· e‡ˆÈ ÁÒt‰ ˙¯ÁnÓ„Èa Ï ¦«¨¢©´©¤À©¨§³§¥«¦§¨¥Æ§¨´

-Ïk ÈÈÚÏ ‰Ó¯ :ÌÈ¯ˆÓ4ÌÈ¯ˆÓe ¨½̈§¥¥−¨¦§¨«¦¦§©´¦
‡ ˙‡ ÌÈ¯a˜ÓÌ‰a ‰Â‰È ‰k‰ ¯L §©§¦À¥Á£¤̧¦¨¯§¨²¨¤−

k-Ï‡·e ̄ BÎaL ‰Â‰È ‰NÚ Ì‰È‰Ï:ÌÈËÙ ¨§®¥´Ÿ¥¤½¨¨¬§−̈§¨¦«

MAS’EImas’ei

33 These were the marches of the Israelites
who started out from the land of Egypt, troop
by troop, in the charge of Moses and Aaron.
2Moses recorded the starting points of their var-
ious marches as directed by the Lord. Their
marches, by starting points, were as follows:

3They set out from Rameses in the first
month, on the fifteenth day of the first month.
It was on the morrow of the passover offering
that the Israelites started out defiantly, in plain
view of all the Egyptians. 4The Egyptians mean-
while were burying those among them whom
the Lord had struck down, every first-born—
whereby the Lord executed judgment on their
gods.

The Generation of the Conquest (continued)

THE WILDERNESS ITINERARY (33:1–49)

1. troop by troop A reminder that the Israel-
ites marched in military formation.

2. starting points Moses did not record
other data, such as the date and the distance cov-
ered for each stage in the journey.

as directed by the Lord This refers to Isra-
el’s marches (Ibn Ezra) and not to the writing.

3. Rameses Compare Exod. 12:37. Identified

with Qantir or Tanis in the eastern delta of the Nile.
morrow of the passover offering It was sac-

rificed at twilight on the previous day, as noted
in Num. 9:3 and Exod. 12:2–6.

in plain view In broad daylight.
4. This verse implies that the striking down

of the firstborn was the punishment inflicted on
Egypt’s gods.

This concluding parashah of Numbers brings
Israel to the threshold of the Promised Land.
In a sense, it can be seen as the conclusion of
the Torah narrative. After this, all that remains
is Moses’ �nal oration, which summarizes and
repeats incidents from previous books (though
there is new legal material in Deuteronomy).

CHAPTER 33

What strikes the casual reader as a dry list of
place-names is viewed di�erently by the Sages.
Thus the Midrash imagines God telling Moses,
“Write down all the places through which Is-
rael journeyed, that they might recall the mir-
acles I wrought for them,” guiding them safely
through human and natural dangers (Num. R.
23:1). In addition to crossing the Sea of Reeds,
the list includes: the wilderness of Sin (v. 11),
where the manna �rst appeared; Rephidim (v.

14), where the Israelites complained about the
lack of water and Moses struck the rock to
bring forth water; and Kibroth-hattaavah (v.
16), where the people angered God by demand-
ing meat to eat. The Midrash compares this list
of place-names to the situation of a king whose
son was taken ill. The king took him to a spe-
cialist. On their return journey, at every stop-
ping place, he reminded his son: “Here is where
you had a headache, here is where we stopped
to rest.” Indeed, every oasis that welcomed the
Israelites and provided them with food and wa-
ter was rewarded by being mentioned in the
Torah.

Rashi, citing Moses ha-Darshan, calculates
that, if we omit the �rst and the last years,
when the Israelites were constantly on the
move, there were only 20 stations during 38
years. It is wrong to think of Israel as con-
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5‡¯NÈ-È· eÚÒiÂeÁiÂ ÒÒÓÚ¯Ó Ï ©¦§¬§¥«¦§¨¥−¥©§§¥®©«©£−
 :˙kÒa6‡ Ì˙‡· eÁiÂ ˙kqÓ eÚÒiÂ¯L §ª«Ÿ©¦§−¦ª®Ÿ©©£´§¥½̈£¤−

a„n‰ ‰ˆ˜a :¯7·LiÂ Ì˙‡Ó eÚÒiÂ ¦§¥¬©¦§¨«©¦§Æ¥«¥½̈©Æ̈¨Æ
‡ ˙¯ÈÁ‰ Èt-ÏÚÔBÙˆ ÏÚa Èt-ÏÚ ¯L ©¦´©¦½Ÿ£¤¬©§¥−©´©§®

 :Ïc‚Ó ÈÙÏ eÁiÂ8ÈtÓ eÚÒiÂ*˙¯ÈÁ‰ ©«©£−¦§¥¬¦§«Ÿ©¦§Æ¦§¥´©«¦½Ÿ
C¯c eÎÏiÂ ‰¯a„n‰ Ìi‰-CB˙· e¯·ÚiÂ©©«©§¬§©−̈©¦§¨®¨©¥̧§¹¤´¤
:‰¯Óa eÁiÂ Ì˙‡ ¯a„Óa ÌÈÓÈ ˙LÏL§³Ÿ¤¨¦Æ§¦§©´¥½̈©«©£−§¨¨«

9ÌÏÈ‡·e ‰ÓÏÈ‡ e‡·iÂ ‰¯nÓ eÚÒiÂ©¦§Æ¦¨¨½©¨−Ÿ¥¦®¨Â§¥¦
ÌÈ¯Óz ÌÈÚ·LÂ ÌÈÓ ̇ ÈÚ ‰¯NÚ ÌÈzL§¥´¤§¥º¥¬Ÿ©²¦§¦§¦¬§¨¦−

 :ÌL-eÁiÂ10-ÏÚ eÁiÂ ÌÏÈ‡Ó eÚÒiÂ ©©£¨«©¦§−¥¥¦®©«©£−©
 :ÛeÒ-ÌÈ11-¯a„Óa eÁiÂ ÛeÒ-ÌiÓ eÚÒiÂ ©«©¦§−¦©®©«©£−§¦§©

 :ÔÈÒ12:‰˜Ù„a eÁiÂ ÔÈÒ-¯a„nÓ eÚÒiÂ ¦«©¦§−¦¦§©¦®©«©£−§¨§¨«
13‡a eÁiÂ ‰˜ÙcÓ eÚÒiÂ :LeÏ14eÚÒiÂ ©¦§−¦¨§¨®©«©£−§¨«©¦§−

‡ÓÌÈÓ ÌL ‰È‰-‡ÏÂ Ì„ÈÙ¯a eÁiÂ LeÏ ¥¨®©«©£Æ¦§¦¦½§Ÿ¨̧¨¨¬©²¦

5The Israelites set out from Rameses and en-
camped at Succoth. 6They set out from Succoth
and encamped at Etham, which is on the edge
of the wilderness. 7They set out from Etham
and turned about toward Pi-hahiroth, which
faces Baal-zephon, and they encamped before
Migdol. 8They set out from Pene-hahiroth and
passed through the sea into the wilderness; and
they made a three-days’ journey in the wilder-
ness of Etham and encamped at Marah. 9They
set out from Marah and came to Elim. There
were twelve springs in Elim and seventy palm
trees, so they encamped there. 10They set out
from Elim and encamped by the Sea of Reeds.
11They set out from the Sea of Reeds and en-
camped in the wilderness of Sin. 12They set out
from the wilderness of Sin and encamped at
Dophkah. 13They set out from Dophkah and
encamped at Alush. 14They set out from Alush
and encamped at Rephidim; it was there that

NUMBERS 33:5 ’

v. 8."ÈÙÓ" ÔÈÚËÓÂ ÔÈ¯È·Ò

6. Compare Exod. 13:20. Situated in Wadi
Tumilat between Lake Timsah and the Bitter
Lakes.

7. turned about Instead of marching east
into the desert, the Israelites turned southward
along the Bitter Lakes where the pursuing Egyp-
tians caught up with them. It is difficult to chart
the route they followed. It has been suggested that
initially they traveled northward to the Sea of
Reeds, and then headed south toward Lake
Timsah and the Bitter Lakes.

8. passed through the sea Before the Suez
Canal was dug, there had been below the Bitter
Lakes a shallow fordable stretch of water about
2 miles (3.2 km) wide. In ancient times, the Bitter
Lakes, at present only 6 feet (1.8 m) above the
level of the Gulf of Suez, were probably connected
with it.

three-days’ journey This is possibly an allu-
sion to the three-day journey into the wilderness
that Israel pledged to Pharaoh, as recorded in
Exod. 3:18. It implies that they kept their word
(Exod. 15:22).

wilderness of Etham Another tradition re-
fers to the wilderness of Shur (Exod. 15:22). (The

Hebrew word shur and the Egyptian word etham
both mean “wall” or “fortification,” probably re-
ferring to a defense line built by the Egyptians.)

Marah Compare Exod. 15:23. Possibly Bir
el-Muwrah, 9 miles (14.4 km) east of Suez. There
are no springs between the Bitter Lakes, the pos-
sible site of Israel’s crossing, and Bir el-Muwrah.

9. There were twelve springs in Elim The
comment is typical of ancient Near Eastern mil-
itary itineraries: an account of the sources of water
and food.

10. The line of march, at this point in the
itinerary, was southward.

11. wilderness of Sin There the manna ap-
peared, covered by the dew (Exod. 16:14).

14. Compare Exod. 17:1. The narrative
omits the war with Amalek at Rephidim as well
as the manna at Sin, the revelation at Sinai, and
other notable events of the wilderness trek. These
events were so well known that they did not need
to be repeated.

Rephidim If the Israelites traveled along the
eastern shore of the Gulf of Suez, they would
reach the modern Wadi Refayid, 30 miles (48 km)
from the southern tip of the Sinai Peninsula,

stantly on the march. The list of place-names
reminds us that during most of the 40 years in

the wilderness, the Israelites were living nor-
mally at one oasis or another for years at a time.

È˘
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 :˙BzLÏ ÌÚÏ15eÁiÂ Ì„ÈÙ¯Ó eÚÒiÂ ¨−̈¦§«©¦§−¥§¦¦®©«©£−
 :ÈÈÒ ¯a„Óa16eÁiÂ ÈÈÒ ¯a„nÓ eÚÒiÂ §¦§©¬¦¨«©¦§−¦¦§©´¦¨®©«©£−

 :‰Â‡z‰ ˙¯·˜a17˙¯·wÓ eÚÒiÂ §¦§¬Ÿ©«©£¨«©¦§−¦¦§´Ÿ
 :˙¯ˆÁa eÁiÂ ‰Â‡z‰18˙¯ˆÁÓ eÚÒiÂ ©«©£¨®©«©£−©£¥«Ÿ©¦§−¥£¥®Ÿ

 :‰Ó˙¯a eÁiÂ19eÁiÂ ‰Ó˙¯Ó eÚÒiÂ ©«©£−§¦§¨«©¦§−¥¦§¨®©«©£−
 :ı¯t Ôn¯a20eÁiÂ ı¯t Ôn¯Ó eÚÒiÂ §¦¬Ÿ¨«¤©¦§−¥¦´Ÿ¨®¤©«©£−

 :‰·Ïa21eÚÒiÂ:‰q¯a eÁiÂ ‰·lÓ §¦§¨«©¦§−¦¦§¨®©«©£−§¦¨«
22 :‰˙Ï‰˜a eÁiÂ ‰q¯Ó eÚÒiÂ23eÚÒiÂ ©¦§−¥¦¨®©«©£−¦§¥¨«¨©¦§−

 :¯ÙL-¯‰a eÁiÂ ‰˙Ï‰wÓ24eÚÒiÂ ¦§¥¨®¨©«©£−§©¨«¤©¦§−
 :‰„¯Áa eÁiÂ ¯ÙL-¯‰Ó25eÚÒiÂ ¥«©¨®¤©«©£−©£¨¨«©¦§−
 :˙Ï‰˜Óa eÁiÂ ‰„¯ÁÓ26eÚÒiÂ ¥£¨¨®©«©£−§©§¥«Ÿ©¦§−

 :˙Á˙a eÁiÂ ˙Ï‰˜nÓ27˙ÁzÓ eÚÒiÂ ¦©§¥®Ÿ©«©£−§¨«©©¦§−¦¨®©
 :Á¯˙a eÁiÂ28eÁiÂ Á¯zÓ eÚÒiÂ ©«©£−§¨«©©¦§−¦¨®©©«©£−

 :‰˜˙Óa29eÁiÂ ‰˜˙nÓ eÚÒiÂ §¦§¨«©¦§−¦¦§¨®©«©£−
 :‰ÓLÁa30eÁiÂ ‰ÓLÁÓ eÚÒiÂ §©§Ÿ¨«©¦§−¥«©§Ÿ¨®©«©£−

 :˙B¯ÒÓa31È·a eÁiÂ ˙B¯ÒnÓ eÚÒiÂ §Ÿ¥«©¦§−¦Ÿ¥®©«©£−¦§¥¬
 :Ô˜ÚÈ32¯Áa eÁiÂ Ô˜ÚÈ ÈaÓ eÚÒiÂ ©£¨«©¦§−¦§¥´©£¨®©«©£−§¬Ÿ

 :„b„b‰33eÁiÂ „b„b‰ ¯ÁÓ eÚÒiÂ ©¦§¨«©¦§−¥´Ÿ©¦§¨®©«©£−
 :‰˙·ËÈa34eÁiÂ ‰˙·ËiÓ eÚÒiÂ §¨§¨«¨©¦§−¦¨§¨®¨©«©£−

 :‰¯·Úa35ÔBÈˆÚa eÁiÂ ‰¯·ÚÓ eÚÒiÂ §©§Ÿ¨«©¦§−¥«©§Ÿ¨®©«©£−§¤§¬
 :¯·b36-¯a„Ó· eÁiÂ ¯·b ÔBÈˆÚÓ eÚÒiÂ ¨«¤©¦§−¥¤§´¨®¤©©£¬§¦§©

 :L„˜ ‡Â‰ Ôˆ37¯‰a eÁiÂ L„wÓ eÚÒiÂ ¦−¦¬¨¥«©¦§−¦¨¥®©«©£Æ§´Ÿ
:ÌB„‡ ı¯‡ ‰ˆ˜a ¯‰‰̈½̈¦§¥−¤¬¤¡«

38‡ Ô‰k‰ Ô¯‰‡ ÏÚiÂÈt-ÏÚ ¯‰‰ ¯‰-Ï ©©©Á©£¸Ÿ©Ÿ¥¹¤¬Ÿ¨¨²©¦¬

the people had no water to drink. 15They set out
from Rephidim and encamped in the wilder-
ness of Sinai. 16They set out from the wilderness
of Sinai and encamped at Kibroth-hattaavah.
17They set out from Kibroth-hattaavah and en-
camped at Hazeroth. 18They set out from
Hazeroth and encamped at Rithmah. 19They set
out from Rithmah and encamped at Rimmon-
perez. 20They set out from Rimmon-perez and
encamped at Libnah. 21They set out from
Libnah and encamped at Rissah. 22They set out
from Rissah and encamped at Kehelath. 23They
set out from Kehelath and encamped at Mount
Shepher. 24They set out from Mount Shepher
and encamped at Haradah. 25They set out from
Haradah and encamped at Makheloth. 26They
set out from Makheloth and encamped at
Tahath. 27They set out from Tahath and en-
camped at Terah. 28They set out from Terah and
encamped at Mithkah. 29They set out from
Mithkah and encamped at Hashmonah. 30They
set out from Hashmonah and encamped at
Moseroth. 31They set out from Moseroth and
encamped at Bene-jaakan. 32They set out from
Bene-jaakan and encamped at Hor-haggidgad.
33They set out from Hor-haggidgad and en-
camped at Jotbath. 34They set out from Jotbath
and encamped at Abronah. 35They set out from
Abronah and encamped at Ezion-geber. 36They
set out from Ezion-geber and encamped in the
wilderness of Zin, that is, Kadesh. 37They set out
from Kadesh and encamped at Mount Hor, on
the edge of the land of Edom.

38Aaron the priest ascended Mount Hor at the
command of the L and died there, in the

NUMBERS 33:15 ’

which is the usually accepted location. The ab-
sence of water there, however, indicates that the
Israelites left the Suez coast with its many springs
and moved inland.

15. wilderness of Sinai Compare Exod.
19:1–2. The region has not yet been identified
with certainty.

17. Compare with Num. 11:35 and 12:16.
Hazeroth has been equated with today’s

Ain/Wadi Hudeirat, about 40 miles (64 km)
northeast of Jebel Musa.

18–29. None of these stations is mentioned
elsewhere.

35. Ezion-geber Usually identified with Tell
el-Kheleifeh at modern Elat; it was recently iden-
tified with nearby Aqaba, and Abronah (v. 34)
with Tell el-Kheleifeh.

36. Kadesh Its exact location is uncertain.
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˙‡ˆÏ ÌÈÚa¯‡‰ ˙La ÌL ˙ÓiÂ ‰Â‰È§−̈©¨´¨¨®¦§©´¨«©§¨¦À§¥³
‡¯NÈ-ÈaL„Áa ÌÈ¯ˆÓ ı¯‡Ó Ï §¥«¦§¨¥Æ¥¤´¤¦§©½¦©¬Ÿ¤

 :L„ÁÏ „Á‡a ÈLÈÓÁ‰39-Ôa Ô¯‰‡Â ©£¦¦−§¤¨¬©«Ÿ¤§©£½Ÿ¤
¯‰a B˙Óa ‰L ˙‡Óe ÌÈ¯NÚÂ LÏL̈¯Ÿ§¤§¦²§©−¨¨®§Ÿ−§¬Ÿ

:¯‰‰Ò40„¯Ú CÏÓ ÈÚk‰ ÚÓLiÂ ¨¨«©¦§©À©«§©£¦Æ¤´¤£¨½
Èa ‡·a ÔÚk ı¯‡a ·‚pa ·LÈ-‡e‰Â§«Ÿ¥¬©¤−¤§¤´¤§¨®©§−Ÿ§¥¬

‡¯NÈ:Ï ¦§¨¥«
41:‰ÓÏˆa eÁiÂ ¯‰‰ ¯‰Ó eÚÒiÂ©¦§−¥´Ÿ¨¨®©«©£−§©§Ÿ¨«
42 :ÔeÙa eÁiÂ ‰ÓÏvÓ eÚÒiÂ43eÚÒiÂ ©¦§−¦©§Ÿ¨®©«©£−§«Ÿ©¦§−

 :˙·‡a eÁiÂ ÔetÓ44eÁiÂ ˙·‡Ó eÚÒiÂ ¦®Ÿ©«©£−§Ÿ«Ÿ©¦§−¥Ÿ®Ÿ©«©£²
 :·‡BÓ Ïe·‚a ÌÈ¯·Ú‰ ÈiÚa45eÚÒiÂ §¦¥¬¨£¨¦−¦§¬¨«©¦§−

 :„b Ô·È„a eÁiÂ ÌÈiÚÓ46Ô·ÈcÓ eÚÒiÂ ¥¦¦®©«©£−§¦¬Ÿ¨«©¦§−¦¦´Ÿ
 :‰ÓÈ˙Ï·c ÔÓÏÚa eÁiÂ „b47eÚÒiÂ ¨®©«©£−§©§¬Ÿ¦§¨¨«§¨©¦§−

ÌÈ¯·Ú‰ È¯‰a eÁiÂ ‰ÓÈ˙Ï·c ÔÓÏÚÓ¥©§´Ÿ¦§¨¨®§¨©«©£²§¨¥¬¨£¨¦−
 :B· ÈÙÏ48eÁiÂ ÌÈ¯·Ú‰ È¯‰Ó eÚÒiÂ ¦§¥¬§«©¦§−¥¨¥´¨£¨¦®©«©£Æ

 :BÁ¯È Ôc¯È ÏÚ ·‡BÓ ˙·¯Úa49eÁiÂ §©«§´Ÿ½̈©−©§¥¬§¥«©©£³
Ï·‡ „Ú ˙ÓLÈ‰ ˙ÈaÓ Ôc¯i‰-ÏÚ©©©§¥Æ¦¥´©§¦½Ÿ©−¨¥´

:·‡BÓ ˙·¯Úa ÌÈhM‰Ò ©¦¦®§©«§−Ÿ¨«

50‡ ‰Â‰È ¯a„ÈÂ-Ï·‡BÓ ˙·¯Úa ‰LÓ ©§©¥¯§¨²¤Ÿ¤−§©«§´Ÿ¨®
 :¯Ó‡Ï BÁ¯È Ôc¯È-ÏÚ51‡ ¯ac-ÏÈa ©©§¥¬§¥−¥«Ÿ©¥Æ¤§¥´

‡¯NÈ‡ z¯Ó‡Â ÏÌÈ¯·Ú Ìz‡ Èk Ì‰Ï ¦§¨¥½§¨©§−̈£¥¤®¦¬©¤²Ÿ§¦¬

fortieth year after the Israelites had left the land
of Egypt, on the first day of the fifth month.
39Aaron was a hundred and twenty-three years
old when he died on Mount Hor. 40And the Ca-
naanite, king of Arad, who dwelt in the Negeb,
in the land of Canaan, learned of the coming
of the Israelites.

41They set out from Mount Hor and en-
camped at Zalmonah. 42They set out from
Zalmonah and encamped at Punon. 43They set
out from Punon and encamped at Oboth.
44They set out from Oboth and encamped at
Iye-abarim, in the territory of Moab. 45They set
out from Iyim and encamped at Dibon-gad.
46They set out from Dibon-gad and encamped
at Almon-diblathaim. 47They set out from
Almon-diblathaim and encamped in the hills
of Abarim, before Nebo. 48They set out from
the hills of Abarim and encamped in the steppes
of Moab, at the Jordan near Jericho; 49they en-
camped by the Jordan from Beth-jeshimoth as
far as Abel-shittim, in the steppes of Moab.

50In the steppes of Moab, at the Jordan near
Jericho, the L spoke to Moses, saying:
51Speak to the Israelite people and say to them:
When you cross the Jordan into the land of Ca-

NUMBERS 33:39 ’

40. This verse recounts almost verbatim the
beginning of the brief story of the victorious battle
against the Canaanites in 21:1–3. Clearly, the ear-
lier account was known to the writer and to his
readers. He merely had to quote the opening line
to allude to the complete version.

49. Beth-jeshimoth Identified with Tell el-
‘Azeimah, 12 miles (19 km) southeast of Jericho.

Abel-shittim Identified with Tell Kefrein in
the highlands, about 5 miles (8 km) from the Jor-
dan, and 7 miles (11 km) from the Dead Sea.

THE DIVISION OF CANAAN (33:50–35:34)

The Israelites have completed their wilderness
trek (chaps. 1–21, 33:1–49), secured their base
at the Jordan against all enemies (chaps. 22–25,
31), allowed 2½ tribes to settle in Transjordan
(chap. 32), and resolved the problem of lead-
ership (27:12–23). They now can turn their
attention to the conquest and apportionment
of Canaan.

THE COMMAND (33:50–56)

The divine command is now given for the con-
quest of Canaan, which needs to be divided
among the remaining 9½ tribes; it is to them that
the command is now addressed.

50. steppes of Moab Here Israel encamped
at the end of its wilderness trek (v. 48).

È˘ÈÏ˘
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‡ Ôc¯i‰-˙‡ :ÔÚk ı¯‡-Ï52ÌzL¯B‰Â ¤©©§¥−¤¤¬¤§¨«©§¸©§¤¹
-˙‡Ìz„a‡Â ÌÎÈtÓ ı¯‡‰ È·LÈ-Ïk ¤¨Ÿ§¥³¨Æ̈¤Æ¦§¥¤½§¦̧©§¤½

-Ïk ̇ ‡Ì˙ÎqÓ ÈÓÏˆ-Ïk ̇ ‡Â Ì˙ikNÓ ¥−¨©§¦Ÿ¨®§¥̧¨©§¥³©¥«Ÿ¨Æ
-Ïk ˙‡Â e„a‡z:e„ÈÓLz Ì˙Óa §©¥½§¥¬¨¨Ÿ−̈©§¦«

53-Ìz·LÈÂ ı¯‡‰-˙‡ ÌzL¯B‰ÂÈk da §©§¤¬¤¨−̈¤¦«©§¤¨®¦¬
:d˙‡ ˙L¯Ï ı¯‡‰-˙‡ Èz˙ ÌÎÏ̈¤²¨©¬¦¤¨−̈¤¨¤¬¤Ÿ¨«

54Ï¯B‚a ı¯‡‰-˙‡ ÌzÏÁ˙‰Â§¦§©©§¤Á¤¨¨̧¤§¹̈
B˙ÏÁ-˙‡ ea¯z ·¯Ï ÌÎÈ˙ÁtLÓÏ§¦§§«Ÿ¥¤À¨©º©§³¤©£¨Æ

‡ B˙ÏÁ-˙‡ ËÈÚÓz ËÚÓÏÂ‡ Ï-¯L §©§©Æ©§¦´¤©£¨½¤Á£¤
˙BhÓÏ ‰È‰È BÏ Ï¯Bb‰ ‰nL BÏ ‡ˆÈ¥̧¥¬¨²¨©¨−´¦§¤®§©¬

 :eÏÁ˙z ÌÎÈ˙·‡55eLÈ¯B˙ ‡Ï-Ì‡Â £Ÿ¥¤−¦§¤¨«§¦¸Ÿ¦¹
‡ ‰È‰Â ÌÎÈtÓ ı¯‡‰ È·LÈ-˙‡¯L ¤Ÿ§¥´¨¨¤»¦§¥¤¼§¨¨Æ£¤´

ÌÈˆÏÂ ÌÎÈÈÚa ÌÈkNÏ Ì‰Ó e¯È˙Bz¦´¥¤½§¦¦Æ§¥´¥¤½§¦§¦¦−
‡ ı¯‡‰-ÏÚ ÌÎ˙‡ e¯¯ˆÂ ÌÎÈcˆa¯L §¦¥¤®§¨£´¤§¤½©¨¾̈¤£¤¬

 :da ÌÈ·LÈ Ìz‡56‡k ‰È‰ÂÈ˙Ènc ¯L ©¤−Ÿ§¦¬¨«§¨À̈©£¤¬¦¦²¦
:ÌÎÏ ‰NÚ‡ Ì‰Ï ˙BNÚÏÙ ©£¬¨¤−¤«¡¤¬¨¤«

ãì‡ ‰Â‰È ¯a„ÈÂ -Ï:¯Ó‡l ‰LÓ ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ

naan, 52you shall dispossess all the inhabitants
of the land; you shall destroy all their figured
objects; you shall destroy all their molten im-
ages, and you shall demolish all their cult places.
53And you shall take possession of the land and
settle in it, for I have assigned the land to you
to possess. 54You shall apportion the land
among yourselves by lot, clan by clan: with
larger groups increase the share, with smaller
groups reduce the share. Wherever the lot falls
for anyone, that shall be his. You shall have your
portions according to your ancestral tribes.
55But if you do not dispossess the inhabitants
of the land, those whom you allow to remain
shall be stings in your eyes and thorns in your
sides, and they shall harass you in the land in
which you live; 56so that I will do to you what
I planned to do to them.

34 The L spoke to Moses, saying: 2In-

NUMBERS 33:52 ’

52. you shall dispossess Hebrew: v’horash-
tem; the subject of this verb is usually God, as in
Josh. 23:5. Divine aid is presumed here.

cult places Hebrew (sing.): bamah; literally,
“a ridge” or “a high place.” There is no description
of a bamah in the Bible, although one has been
identified at Dan in the north and one at Megiddo
in the Jezreel Valley, which may go back to the
3rd millennium b.c.e.

54. The location of each tribe is to be decided
by lot, but the actual division of the Land is by
clan.

according to your ancestral tribes The clan
can be assigned land only within its tribe’s bound-
aries.

55. stings . . . thorns Metaphors that im-
ply acts of physical violence committed against

the Israelites by the remaining Canaanite en-
claves.

BOUNDARIES OF THE
PROMISED LAND (34:1–15)

The area of the Land includes the mountains of
Lebanon and Sirion (Anti-Lebanon), extending
as far north as Lebo, thereby including the Da-
mascus region and the Bashan, reaching the Gal-
ilee along the Yarmuk Valley (but excluding the
Gilead and southern Transjordan), and extending
as far south as Kadesh before entering the Med-
iterranean at El ‘Arish. Evidently, Transjordan
was not considered part of the Promised Land.
Hence the problem with allowing Reuben, Gad,
and half of Manasseh to remain there (see Num.
32 and Josh. 22).

52. One senses the Torah’s concern that
the Israelites might fall into a pattern of blend-
ing their religious practices with those of the
indigenous Canaanites, perhaps wanting to in-
corporate the advantages of each. Such a pat-
tern would presume that God was only God of
the Exodus and of the journey, and that when

they settled the Land, they would need to turn
to farmers’ gods, experts in fertility.
55. stings in your eyes and thorns in your

sides Some adversaries are enemies in plain
sight, “in your eyes,” making no secret of their
dislike for you. Others, equally hostile, claim
to be “on your side.”
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2-˙‡ Âˆ‡¯NÈ Èa‡ z¯Ó‡Â Ï-Èk Ì‰Ï ©º¤§¥³¦§¨¥Æ§¨©§¨´£¥¤½¦«
‡ ÌÈ‡a Ìz‡ı¯‡‰ ˙‡Ê ÔÚk ı¯‡‰-Ï ©¤¬¨¦−¤¨¨´¤§¨®©´Ÿ¨À̈¤

‡ÔÚk ı¯‡ ‰ÏÁa ÌÎÏ Ïtz ¯L£¤̧¦³Ÿ¨¤Æ§«©£½̈¤¬¤§©−©
:‰È˙Ï·‚Ï¦§ªŸ¤«¨

3È„È-ÏÚ Ôˆ-¯a„nÓ ·‚-˙‡t ÌÎÏ ‰È‰Â§¨¨̧¨¤¯§©¤²¤¦¦§©¦−©§¥´
-ÌÈ ‰ˆ˜Ó ·‚ Ïe·b ÌÎÏ ‰È‰Â ÌB„‡¡®§¨¨³¨¤Æ§´¤½¤¦§¥¬¨

 :‰Ó„˜ ÁÏn‰4·‚pÓ Ïe·b‰ ÌÎÏ ·ÒÂ ©¤−©¥«§¨§¨©´¨¤Á©§¸¦¤¹¤
 ¯·ÚÂ ÌÈa¯˜Ú ‰ÏÚÓÏ ‰ˆ‰È‰ÂeÈ‰Â §©£¥³©§©¦Æ§¨´©¦½¨§¨Æ

-¯ˆÁ ‡ˆÈÂ Ú¯a L„˜Ï ·‚pÓ ÂÈ˙‡ˆBz«§Ÿ½̈¦¤−¤§¨¥´©§¥®©§¨¨¬£©
 :‰ÓˆÚ ¯·ÚÂ ¯c‡5Ïe·b‰ ·ÒÂ ©−̈§¨©¬©§«Ÿ¨§¨©¯©§²

ÂÈ˙‡ˆB˙ eÈ‰Â ÌÈ¯ˆÓ ‰ÏÁ ÔBÓˆÚÓ¥©§−©´§¨¦§¨®¦§¨¬§Ÿ−̈
:‰ni‰©¨«¨

6Ïe·‚e ÏB„b‰ Ìi‰ ÌÎÏ ‰È‰Â ÌÈ Ïe·‚e§´½̈§¨¨¬¨¤²©¨¬©¨−§®
:ÌÈ Ïe·b ÌÎÏ ‰È‰È-‰Ê¤«¦§¤¬¨¤−§¬¨«

7ÂÏ„b‰ Ìi‰-ÔÓ ÔBÙˆ Ïe·b ÌÎÏ ‰È‰È-‰Ê §¤«¦§¤¬¨¤−§´¨®¦©¨Æ©¨½Ÿ
 :¯‰‰ ¯‰ ÌÎÏ e‡˙z8e‡˙z ¯‰‰ ¯‰Ó §¨¬¨¤−¬Ÿ¨¨«¥´Ÿ¨½̈§¨−

:‰„„ˆ Ï·b‰ ˙‡ˆBz eÈ‰Â ˙ÓÁ ‡·Ï§´Ÿ£¨®§¨²§¬Ÿ©§ª−§¨«¨

struct the Israelite people and say to them:
When you enter the land of Canaan, this is the
land that shall fall to you as your portion, the
land of Canaan with its various boundaries:

3Your southern sector shall extend from the
wilderness of Zin alongside Edom. Your south-
ern boundary shall start on the east from the
tip of the Dead Sea. 4Your boundary shall then
turn to pass south of the ascent of Akrabbim
and continue to Zin, and its limits shall be south
of Kadesh-barnea, reaching Hazar-addar and
continuing to Azmon. 5From Azmon the
boundary shall turn toward the Wadi of Egypt
and terminate at the Sea.

6For the western boundary you shall have the
coast of the Great Sea; that shall serve as your
western boundary.

7This shall be your northern boundary: Draw
a line from the Great Sea to Mount Hor; 8from
Mount Hor draw a line to Lebo-hamath, and
let the boundary reach Zedad. 9The boundary

NUMBERS 34:3 ’

2. shall fall to you That is, by lot.
land of Canaan Its borders are the same as

those of the Egyptian province of Canaan during
the second half of the 2nd millennium b.c.e.

3. alongside Edom Because the southern
border begins on the eastern side of the Dead Sea,
it abuts the northern and western edges of Edom.
Alternatively, the territory of Edom may have ex-
tended west of the ‘Arabah, in which case a longer
stretch of Israel’s southern border would have ad-
joined Edom’s northern border.

on the east That is, from the southernmost
tip of the Dead Sea.

Dead Sea Hebrew: Yam ha-Melah; literally,·
“Salt Sea.”

4. turn At this point the boundary changes
its course.

ascent of Akrabbim Literally, “ascent of
Scorpions.” The site is unknown.

Zin Perhaps this refers to a point along the
boundary rather than to the wilderness of the
same name.

limits This is the terminus of the southwest-
ern border.

south of Kadesh-barnea Thus this oasis is
within the territory of the land of Israel. Its precise
location is not certain.

5. turn To the northwest.
toward the Wadi of Egypt Modern Wadi El

‘Arish, a long and deep watercourse that is full
only after a substantial rain. It constitutes a nat-
ural barrier between the Negeb and the Sinai Pen-
insula.

the Sea The Mediterranean.
7. Great Sea The Mediterranean. The prob-

able point of demarcation lies just north of Byb-
los, the present-day Jubayl in Lebanon. It marked
the northern boundary of the Egyptian province
of Canaan, according to the peace treaty at the
beginning of the 13th century b.c.e. between
Ramses II and the Hittites.

Mount Hor Not the Mount Hor that is
located near the border of Edom, where Aaron
died (20:22–29, 33:38). It is probably one
of the northwestern summits of the Lebanese
range north of Byblos.

8. The boundary line from Lebo-hamath ter-
minates at Zedad. From there it takes a different
direction.

Zedad Present-day Tsada, east of the Sirion
(Anti-Lebanon range) near the Damascus–Homs
highway, 35 miles (56 km) northeast of Lebweh
(Lebo).
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9¯ˆÁ ÂÈ˙‡ˆB˙ eÈ‰Â ‰¯ÙÊ Ï·b‰ ‡ˆÈÂ§¨¨³©§ªÆ¦§½Ÿ¨§¨¬§Ÿ−̈£©´
:ÔBÙˆ Ïe·b ÌÎÏ ‰È‰È-‰Ê ÔÈÚ¥¨®¤«¦§¤¬¨¤−§¬¨«

10¯ˆÁÓ ‰Ó„˜ Ïe·‚Ï ÌÎÏ Ì˙Èe‡˙‰Â§¦§©¦¤¬¨¤−¦§´¥®§¨¥£©¬
 :‰ÓÙL ÔÈÚ11ÌÙMÓ Ï·b‰ „¯ÈÂ ¥−̈§¨«¨§¨©¸©§ª¯¦§¨²

‰ÁÓe Ï·b‰ „¯ÈÂ ÔÈÚÏ Ì„wÓ ‰Ï·¯‰̈¦§−̈¦¤´¤¨¨®¦§¨©´©§ª½¨¨²
-ÏÚ-ÌÈ Û˙k :‰Ó„˜ ˙¯pk12Ïe·b‰ „¯ÈÂ ©¤¬¤¨¦¤−¤¥«§¨§¨©³©§Æ

ÁÏn‰ ÌÈ ÂÈ˙‡ˆB˙ eÈ‰Â ‰c¯i‰©©§¥½¨§¨¬§Ÿ−̈¨´©¤®©
:·È·Ò ‰È˙Ï·‚Ï ı¯‡‰ ÌÎÏ ‰È‰z ˙‡ÊŸÁ¦§¤̧¨¤¬¨¨²¤¦§ªŸ¤−¨¨¦«

13-˙‡ ‰LÓ ÂˆÈÂ‡¯NÈ Èa˙‡Ê ¯Ó‡Ï Ï ©§©´Ÿ¤½¤§¥¬¦§¨¥−¥®Ÿ´Ÿ
‡ ı¯‡‰‡ Ï¯B‚a d˙‡ eÏÁ˙z ¯L¯L ¨À̈¤£¤̧¦§©£³Ÿ¨Æ§¨½£¤Æ

ÈˆÁÂ ˙Bhn‰ ˙ÚL˙Ï ˙˙Ï ‰Â‰È ‰e ¦̂¨´§½̈¨¥²§¦§©¬©©−©£¦¬
 :‰hn‰14È·e‡¯‰ È· ‰hÓ eÁ˜Ï Èk ©©¤«¦´¨§º©¥̧§¥³¨¥¦Æ

˙È·Ï È„b‰-È· ‰hÓe Ì˙·‡ ˙È·Ï§¥´£Ÿ½̈©¥¬§¥«©¨¦−§¥´
:Ì˙ÏÁ eÁ˜Ï ‰MÓ ‰hÓ ÈˆÁÂ Ì˙·‡£Ÿ¨®©£¦Æ©¥´§©¤½¨§−©£¨¨«

15Ì˙ÏÁ eÁ˜Ï ‰hn‰ ÈˆÁÂ ̇ Bhn‰ ÈL§¥¬©©−©£¦´©©¤®¨§´©£¨À̈
:‰Á¯ÊÓ ‰Ó„˜ BÁ¯È Ôc¯ÈÏ ¯·ÚÓÙ ¥¥²¤§©§¥¬§¥−¥¬§¨¦§¨«¨

16‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ17‡‰l ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿµ¥¤
‡ ÌÈL‡‰ ˙BÓL-˙‡ ÌÎÏ eÏÁÈ-¯L §´¨«£¨¦½£¤¦§£¬¨¤−¤

‡ ı¯‡‰:Ôe-Ôa ÚLB‰ÈÂ Ô‰k‰ ¯ÊÚÏ ¨¨®¤¤§¨¨Æ©Ÿ¥½¦ª−©¦«
18eÁ˜z ‰hnÓ „Á‡ ‡ÈN „Á‡ ‡ÈNÂ§¨¦¬¤¨²¨¦¬¤−̈¦©¤®¦§−

 :ı¯‡‰-˙‡ ÏÁÏ19‡Â˙BÓL ‰l ¦§¬Ÿ¤¨¨«¤§¥−¤§´
:‰pÙÈ-Ôa ·Ïk ‰„e‰È ‰hÓÏ ÌÈL‡‰̈£¨¦®§©¥´§¨½¨¥−¤§ª¤«

20‡eÓL ÔBÚÓL Èa ‰hÓÏe-Ôa Ï §©¥Æ§¥´¦§½§¥−¤

shall then run to Ziphron and terminate at
Hazar-enan. That shall be your northern
boundary.

10For your eastern boundary you shall draw
a line from Hazar-enan to Shepham. 11From
Shepham the boundary shall descend to Riblah
on the east side of Ain; from there the boundary
shall continue downward and abut on the east-
ern slopes of the Sea of Chinnereth. 12The
boundary shall then descend along the Jordan
and terminate at the Dead Sea.

That shall be your land as defined by its
boundaries on all sides.

13Moses instructed the Israelites, saying: This
is the land you are to receive by lot as your
hereditary portion, which the L has com-
manded to be given to the nine and a half tribes.
14For the Reubenite tribe by its ancestral houses,
the Gadite tribe by its ancestral houses, and the
half-tribe of Manasseh have already received
their portions: 15those two and a half tribes have
received their portions across the Jordan, op-
posite Jericho, on the east, the orient side.

16The L spoke to Moses, saying: 17These
are the names of the men through whom the
land shall be apportioned for you: Eleazar the
priest and Joshua son of Nun. 18And you shall
also take a chieftain from each tribe through
whom the land shall be apportioned. 19These
are the names of the men: from the tribe of
Judah: Caleb son of Jephunneh. 20From the
Simeonite tribe: Samuel son of Ammihud.

NUMBERS 34:10 ’

APPORTIONMENT (vv. 16–29)

The chieftains listed here appear for the first time
in the Bible, with the exception of Caleb and
Joshua, the lone survivors of the generation of the
Exodus to enter the Promised Land. The order
of the tribes follows their geographic relationship
in Canaan, from south to north, except that Judah
precedes Simeon (so that Judah, the chief tribe,
may head the list) and Manasseh (the firstborn)
precedes Ephraim. There is no satisfactory expla-

nation of why the leaders of the first three tribes
enumerated—Judah, Simeon, and Benjamin—
are not given the title “chieftain.”

17. Eleazar and Joshua take the place of Mo-
ses and Aaron in the generation of the conquest.
Eleazar is named first because Joshua will have to
consult him.

18. you shall . . . take Hebrew: tikhu, which·
is plural. This probably refers to Eleazar and
Joshua, who are to supervise the apportionment
of the Land.

ÈÚÈ·¯
[È˘˘]
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 :„e‰ÈnÚ21‡ ÔÓÈ· ‰hÓÏ-Ôa „„ÈÏ ©¦«§©¥´¦§¨¦½¡¦−̈¤
 :ÔBÏÒk22-Ôa Èwa ‡ÈN Ô„-È· ‰hÓÏe ¦§«§©¥¬§¥−̈¨¦®ª¦−¤
 :ÈÏ‚È23-È· ‰hÓÏ ÛÒBÈ È·Ï‰MÓ ¨§¦«¦§¥´¥½§©¥¬§¥«§©¤−

‡ÈpÁ ‡ÈN :„Ù‡-Ôa Ï24-È· ‰hÓÏe ¨¦®©¦¥−¤¥«Ÿ§©¥¬§¥«
‡eÓ˜ ‡ÈN ÌÈ¯Ù‡:ÔËÙL-Ôa Ï ¤§©−¦¨¦®§¥−¤¦§¨«

25‡ ‡ÈN ÔÏe·Ê-È· ‰hÓÏe-Ôa ÔÙˆÈÏ §©¥¬§¥«§ª−¨¦®¡¦¨−̈¤
 :C¯t26‡ÈN ¯Î˘NÈ-È· ‰hÓÏe ©§¨«§©¥¬§¥«¦¨−̈¨¦®

‡ÈËÏt :ÔfÚ-Ôa Ï27‡-È· ‰hÓÏe¯L ©§¦¥−¤©¨«§©¥¬§¥¨¥−
 :ÈÓÏL-Ôa „e‰ÈÁ‡ ‡ÈN28-È· ‰hÓÏe ¨¦®£¦−¤§Ÿ¦«§©¥¬§¥«

‡‰„t ‡ÈN ÈÏzÙ:„e‰ÈnÚ-Ôa Ï ©§¨¦−¨¦®§©§¥−¤©¦«
29‡‡ ‰l-˙‡ ÏÁÏ ‰Â‰È ‰eˆ ¯L-Èa ¥¾¤£¤−¦¨´§¨®§©¥¬¤§¥«

‡¯NÈ:ÔÚk ı¯‡a ÏÙ ¦§¨¥−§¤¬¤§¨«©

äì‡ ‰Â‰È ¯a„ÈÂ -Ï˙·¯Úa ‰LÓ ©§©¥¯§¨²¤Ÿ¤−§©«§´Ÿ
‡Ï BÁ¯È Ôc¯È-ÏÚ ·‡BÓ :¯Ó2-˙‡ ÂˆÈa ¨®©©§¥¬§¥−¥«Ÿ©»¤§¥´

‡¯NÈÌ˙fÁ‡ ˙ÏÁpÓ ÌiÂÏÏ e˙Â Ï ¦§¨¥¼§¨§´©§¦¦À¦«©£©²£ª¨−̈
Ì‰È˙·È·Ò ÌÈ¯ÚÏ L¯‚Óe ˙·LÏ ÌÈ¯Ú̈¦´¨¨®¤¦§À̈¤«¨¦Æ§¦´Ÿ¥¤½

 :ÌiÂÏÏ ezz3˙·LÏ Ì‰Ï ÌÈ¯Ú‰ eÈ‰Â ¦§−©§¦¦«§¨¯¤«¨¦²¨¤−¨¨®¤
ÌLÎ¯ÏÂ ÌzÓ‰·Ï eÈ‰È Ì‰ÈL¯‚Óe¦§§¥¤À¦§³¦§¤§¨Æ§¦§ª½̈

 :Ì˙iÁ ÏÎÏe4‡ ÌÈ¯Ú‰ ÈL¯‚Óe¯L §−Ÿ©¨¨«¦§§¥Æ¤«¨¦½£¤¬
‡ ‰ˆeÁÂ ¯ÈÚ‰ ¯ÈwÓ ÌiÂÏÏ ezzÛÏ ¦§−©§¦¦®¦¦³¨¦Æ¨½¨¤¬¤

 :·È·Ò ‰n‡5-˙‡ ¯ÈÚÏ ıeÁÓ Ì˙cÓe ©−̈¨¦«©Ÿ¤º¦´¨¦À¤

21From the tribe of Benjamin: Elidad son of
Chislon. 22From the Danite tribe: a chieftain,
Bukki son of Jogli. 23For the descendants of Jo-
seph: from the Manassite tribe: a chieftain,
Hanniel son of Ephod; 24and from the Ephra-
imite tribe: a chieftain, Kemuel son of Shiphtan.
25From the Zebulunite tribe: a chieftain,
Elizaphan son of Parnach. 26From the Issachar-
ite tribe: a chieftain, Paltiel son of Azzan. 27From
the Asherite tribe: a chieftain, Ahihud son of
Shelomi. 28From the Naphtalite tribe: a chief-
tain, Pedahel son of Ammihud.

29It was these whom the L designated to
allot portions to the Israelites in the land of
Canaan.

35 The L spoke to Moses in the steppes
of Moab at the Jordan near Jericho, saying: 2In-
struct the Israelite people to assign, out of the
holdings apportioned to them, towns for the Le-
vites to dwell in; you shall also assign to the
Levites pasture land around their towns. 3The
towns shall be theirs to dwell in, and the pasture
shall be for the cattle they own and all their other
beasts. 4The town pasture that you are to assign
to the Levites shall extend a thousand cubits
outside the town wall all around. 5You shall

NUMBERS 34:21 ’

LEVITICAL TOWNS (35:1–8)

Instructions to the Levites always follow those
given to the other tribes. Hence, here too, the Le-
vites receive their apportionment only after the
other tribes have received theirs. Although the Le-
vites are to receive no permanent property in the
Promised Land (18:23), they are to be provided
with permanent residences for themselves and
pasturage for their livestock in the form of 48
towns and surrounding fields.

1. at the Jordan near Jericho Literally, “at
the Jordan of Jericho.” That is, at the Jordan
River, which flows by Jericho.

2. Levitical towns will be assigned by lot.
3. their . . . beasts Hebrew: hayyatam, ritu-·

ally impure domesticated animals, like donkeys.
4. a thousand cubits Approximately 500

yards (450 m).
outside the town wall Literally, “from the

town wall outward.” The measurement is taken
perpendicular to the town wall, not from the wall

CHAPTER 35

The tribe of Levi, unlike the other tribes, would
receive no land to farm. Perhaps this was to pre-
vent a recurrence of what the Israelites had

seen in Egypt, where the priests were wealthy
land owners (see Gen. 47:22) who tended to
side with the rich and powerful. Because the
Levites still had to live somewhere, these are
the arrangements that were made for them.

È˘ÈÓÁ
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‡ ‰Ó„˜-˙‡t-˙‡t-˙‡Â ‰n‡a ÌÈtÏ §©¥´§¨©§©¶¦¨«©Â̈Á§¤§©
‡ ·‚| ÌÈ-˙‡t-˙‡Â ‰n‡a ÌÈtÏ ¤¤Á©§©̧¦¨©¹̈§¤§©¨´

‡‡ ÔBÙˆ ˙‡t ˙‡Â ‰n‡a ÌÈtÏÌÈtÏ ©§©´¦¨«©À̈§¥̧§©¬¨²©§©¬¦
Ì‰Ï ‰È‰È ‰Ê CÂza ¯ÈÚ‰Â ‰n‡ä©−̈§¨¦´©¨®¤µ¤¦§¤´¨¤½

:ÌÈ¯Ú‰ ÈL¯‚Ó¦§§¥−¤¨¦«
6‡ ÌÈ¯Ú‰ ˙‡Â˙‡ ÌiÂÏÏ ezz ¯L §¥´¤«¨¦À£¤³¦§Æ©§¦¦½µ¥

‡ ËÏ˜n‰ È¯Ú-LL‰nL ÒÏ ezz ¯L ¥¨¥´©¦§½̈£¤´¦§½¨ª¬−̈¨
ÌÈzLe ÌÈÚa¯‡ ezz Ì‰ÈÏÚÂ Áˆ¯‰̈Ÿ¥®©©£¥¤´¦§½©§¨¦¬§©−¦

 :¯ÈÚ7‡ ÌÈ¯Ú‰-ÏkÌiÂÏÏ ezz ¯L ¦«¨¤¨¦À£¤³¦§Æ©§¦¦½
-˙‡Â Ô‰˙‡ ¯ÈÚ ‰ÓLe ÌÈÚa¯‡©§¨¦¬§Ÿ¤−¦®¤§¤−§¤

 :Ô‰ÈL¯‚Ó8‡ ÌÈ¯Ú‰Â˙fÁ‡Ó ezz ¯L ¦§§¥¤«§¤«¨¦À£¤³¦§Æ¥£ª©´
‡¯NÈ-Èa˙‡Óe ea¯z ·¯‰ ˙‡Ó Ï §¥¦§¨¥½¥¥³¨©Æ©§½¥¥¬

‡ B˙ÏÁ ÈÙk LÈ‡ eËÈÚÓz ËÚÓ‰¯L ©§©−©§¦®¦À§¦³©£¨Æ£¤´
:ÌiÂÏÏ ÂÈ¯ÚÓ ÔzÈ eÏÁÈÙ ¦§½̈¦¥¬¥¨−̈©§¦¦«

9‡ ‰Â‰È ¯a„ÈÂ-Ï :¯Ó‡l ‰LÓ10¯ac ©§©¥¬§−̈¤Ÿ¤¬¥«Ÿ©¥Æ
‡-Ï‡¯NÈ Èa‡ z¯Ó‡Â ÏÈk Ì‰Ï ¤§¥´¦§¨¥½§¨©§−̈£¥¤®¦¬

:ÔÚk ‰ˆ¯‡ Ôc¯i‰-˙‡ ÌÈ¯·Ú Ìz‡©¤²Ÿ§¦¬¤©©§¥−©¬§¨§¨«©
11Ï Ì˙È¯˜‰ÂËÏ˜Ó È¯Ú ÌÈ¯Ú ÌÎ §¦§¦¤³¨¤Æ¨¦½¨¥¬¦§−̈

LÙ-‰kÓ Áˆ¯ ‰nL ÒÂ ÌÎÏ ‰ÈÈ‰z¦§¤´¨¨¤®§¨¬Æ̈¨ÆŸ¥½©©¥¤−¤

measure off two thousand cubits outside the
town on the east side, two thousand on the
south side, two thousand on the west side, and
two thousand on the north side, with the town
in the center. That shall be the pasture for their
towns.

6The towns that you assign to the Levites shall
comprise the six cities of refuge that you are to
designate for a manslayer to flee to, to which
you shall add forty-two towns. 7Thus the total
of the towns that you assign to the Levites shall
be forty-eight towns, with their pasture. 8In as-
signing towns from the holdings of the Israel-
ites, take more from the larger groups and less
from the smaller, so that each assigns towns to
the Levites in proportion to the share it receives.

9The L spoke further to Moses: 10Speak
to the Israelite people and say to them: When
you cross the Jordan into the land of Canaan,
11you shall provide yourselves with places to
serve you as cities of refuge to which a manslayer
who has killed a person unintentionally may

NUMBERS 35:6 ’

itself but from the rectangle that circumscribes it.
This enables the pasturage to grow in proportion
to the size of the town.

wall Hebrew: kir, a rare word for a town
wall. It probably refers to the outside surface of
the wall. Because large cities had walls up to sev-
eral yards thick, it had to be specified that the
measurement was to be taken from the wall’s ex-
terior face.

5. two thousand cubits About 1000 yards
(900 m).

outside Hebrew: mi-hutz, the antonym of·
mi-bayit (inside), must be distinguished from the
500-yard measurement (v. 4), which is “outward”
(hutzah) from the town wall. Thus the four points·
at 500 yards in each direction from the town (each
assumed to be a point) form a square of 1000
yards per side, which increases in area in propor-
tion to the growth of the town.

in the center The measures given here pre-
sume that the center (and town) is a point.

6. This verse anticipates the section on the
cities of refuge for those who commit involuntary
homicide, beginning with verse 9.

manslayer Hebrew: rotze•ah; the term em-·
braces both deliberate and involuntary homicide.
Its underlying concept is clear: The blood of one
slain even accidentally must be redeemed. Here
the focus is on involuntary homicide.

8. the larger groups Literally, “the greater.”
(The translators supplied the word “groups.”)
The Israelite tribes are meant.

CITIES OF REFUGE (vv. 9–15)

The divine Presence cannot dwell in a land con-
taminated by murder, an offense that pollutes the
earth and leads to God’s abandonment of His
sanctuary and people. Hence the special treat-
ment given the laws of homicide in this section
on cities of refuge. The establishment of such cit-
ies for homicides was further necessitated because
of the prevalence of the institution of blood
vengeance in the ancient world (see Gen.
4:23–24). Kinsmen avenged the blood of the slain
by taking the blood of the slayer or of a member
of the slayer’s family. The institution of cities of
refuge is attested elsewhere in the ancient Near
East, but the form adopted by the Israelites is

È˘˘
[ÈÚÈ·˘]
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 :‰‚‚La12ËÏ˜ÓÏ ÌÈ¯Ú‰ ÌÎÏ eÈ‰Â ¦§¨¨«§¨¸¨¤¯¤¨¦²§¦§−̈
‡bÓÈÙÏ B„ÓÚ-„Ú Áˆ¯‰ ˙eÓÈ ‡ÏÂ Ï ¦Ÿ¥®§³Ÿ¨Æ¨Ÿ¥½©©¨§²¦§¥¬

:ËtLnÏ ‰„Ú‰̈¥−̈©¦§¨«
13‡ ÌÈ¯Ú‰ÂËÏ˜Ó È¯Ú-LL ezz ¯L §¤¨¦−£¤´¦¥®¥¨¥¬¦§−̈

 :ÌÎÏ ‰ÈÈ‰z14ezz ÌÈ¯Ú‰ LÏL | ̇ ‡ ¦§¤¬¨¨¤«¥´§´Ÿ¤¨¦À¦§Æ
ezz ÌÈ¯Ú‰ LÏL ˙‡Â Ôc¯iÏ ¯·ÚÓ¥¥´¤©©§¥½§¥Æ§´Ÿ¤«¨¦½¦§−

 :‰ÈÈ‰z ËÏ˜Ó È¯Ú ÔÚk ı¯‡a15È·Ï §¤´¤§¨®©¨¥¬¦§−̈¦§¤«¨¦§¥´
‡¯NÈ‰ÈÈ‰z ÌÎB˙a ·LBzÏÂ ¯bÏÂ Ï ¦§¨¥À§©¥³§©¨Æ§½̈¦§¤²¨

‡‰ ÌÈ¯Ú‰-LL‰nL ÒeÏ ËÏ˜ÓÏ ‰l ¥¤¨¦¬¨¥−¤§¦§¨®¨´½̈¨
-Ïk:‰‚‚La LÙ-‰kÓ ¨©¥¤−¤¦§¨¨«

16-Ì‡ÂÁˆ¯ ˙ÓiÂ e‰k‰ | ÏÊ¯· ÈÏÎa §¦¦§¦̧©§¤¯¦¨²©¨−ŸŸ¥´©«
 :Áˆ¯‰ ˙ÓeÈ ˙BÓ ‡e‰17„È Ô·‡a Ì‡Â ®¬©−¨Ÿ¥«©§¦¿§¤´¤¨Á

‡‡e‰ Áˆ¯ ˙ÓiÂ e‰k‰ da ˙eÓÈ-¯L£¤¨¸¨¬¦¨²©¨−ŸŸ¥´©«®
 :Áˆ¯‰ ˙ÓeÈ ˙BÓ18„È-ıÚ ÈÏÎa B‡ ¬©−¨Ÿ¥«©¿¦§¦´¥«¨Á

‡‡e‰ Áˆ¯ ˙ÓiÂ e‰k‰ Ba ˙eÓÈ-¯L£¤¨¸¬¦¨²©¨−ŸŸ¥´©«®
 :Áˆ¯‰ ˙ÓeÈ ˙BÓ19‡b‡e‰ Ìc‰ Ï ¬©−¨Ÿ¥«©Ÿ¥´©¨½¬

-BÚ‚Ùa Áˆ¯‰-˙‡ ˙ÈÓÈ:ep˙ÓÈ ‡e‰ B· ¨¦−¤¨Ÿ¥®©§¦§−¬§¦¤«
20-Ì‡ÂÂÈÏÚ CÈÏL‰-B‡ epÙc‰È ‰‡Na §¦§¦§−̈¤§¢¤®«¦§¦¬¨¨²

NUMBERS 35:12 mas’ei

flee. 12The cities shall serve you as a refuge from
the avenger, so that the manslayer may not die
unless he has stood trial before the assembly.

13The towns that you thus assign shall be six
cities of refuge in all. 14Three cities shall be des-
ignated beyond the Jordan, and the other three
shall be designated in the land of Canaan: they
shall serve as cities of refuge. 15These six cities
shall serve the Israelites and the resident aliens
among them for refuge, so that anyone who kills
a person unintentionally may flee there.

16Anyone, however, who strikes another with
an iron object so that death results is a murderer;
the murderer must be put to death. 17If he struck
him with a stone tool that could cause death,
and death resulted, he is a murderer; the mur-
derer must be put to death. 18Similarly, if the
object with which he struck him was a wooden
tool that could cause death, and death resulted,
he is a murderer; the murderer must be put to
death. 19The blood-avenger himself shall put
the murderer to death; it is he who shall put him
to death upon encounter. 20So, too, if he pushed
him in hate or hurled something at him on pur-

unique and revolutionary. The right of asylum is
limited solely to the slayer whose act was not pre-
meditated.

12. avenger Hebrew: go•el; literally, “re-
deemer,” one who restores the status quo—a re-
sponsibility that rests with the next of kin. Cities
of refuge do not abrogate the rights of blood re-
deemers but make them agents of the state; they
become state executioners. Bloodshed pollutes the
land (v. 33), and then the land becomes barren.
But with the blood of the slayer, the go•el neutral-
izes the deleterious effect of the blood of the slain,
restoring the ecologic balance. The earth again
yields its fruit. The institution of the blood re-
deemer (go•el ha-dam) is ancient. It was abolished
by the monarchy, which set up a court system to
try all who were accused of crimes. Cities of refuge,
too, were an archaic institution, and some of them
were lost after the reign of King Solomon.

trial before the assembly Thus, according to
this legislation, all homicides must be tried in a
national court.

14. The 2½ tribes in Transjordan are to have

the same number of asylum cities as the more
numerous—and more populous—tribes in
Cisjordan, a geographic criterion for their distri-
bution. Slayers should not have to flee too far lest
the blood redeemers overtake them.

15. The alien is entitled to the same protec-
tion of basic rights as the Israelite.

DELIBERATE VERSUS INVOLUNTARY
HOMICIDE (vv. 16–23)

The distinction is one of intention, evidence for
which is the nature of the instrument and the
manslayer’s state of mind. Concrete examples
serve to make the distinction: six for deliberate
homicide and three for involuntary homicide.

17. stone tool Hebrew: even yad; literally,
“stone of the hand.” (a) It can be gripped by the
hand, (b) it is large enough to fill the hand, or
(c) it is directed by the hand, i.e., thrown. In any
case, the stone and wooden (v. 18) implements
must be large enough “to cause death.”

18. wooden tool Literally, “a wooden tool of
the hand.” That is, a cane.
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 :˙ÓiÂ ‰i„ˆa21B„È· e‰k‰ ‰·È‡· B‡ ¦§¦−̈©¨«Ÿ´§¥º̈¦¨³§¨Æ
‡b ‡e‰ Áˆ¯ ‰kn‰ ˙ÓeÈ-˙BÓ ˙ÓiÂÏ ©¨½Ÿ«©¬©©¤−Ÿ¥´©«®Ÿ¥´

-BÚ‚Ùa Áˆ¯‰-˙‡ ˙ÈÓÈ Ìc‰:B· ©À̈¨¦²¤¨Ÿ¥−©§¦§«
22-Ì‡Â-B‡ BÙ„‰ ‰·È‡-‡Ïa Ú˙Ùa §¦§¤¬©§Ÿ¥−̈£¨®

L‰-Ïk ÂÈÏÚ CÈÏ :‰i„ˆ ‡Ïa ÈÏk23B‡ ¦§¦¬¨¨²¨§¦−§¬Ÿ§¦¨«´
‡ Ô·‡-ÏÎ·˙B‡¯ ‡Ïa da ˙eÓÈ-¯L §¨¤¹¤£¤¨¬¨Æ§´Ÿ§½

‡ÏÂ BÏ ·ÈB‡-‡Ï ‡e‰Â ˙ÓiÂ ÂÈÏÚ ÏtiÂ©©¥¬¨−̈©¨®Ÿ§ÆŸ¥´½§¬Ÿ
 :B˙Ú¯ Lw·Ó24‰kn‰ ÔÈa ‰„Ú‰ eËÙLÂ §©¥−¨¨«§¨«§Æ¨«¥¨½µ¥©©¤½

‡b ÔÈ·e‡‰ ÌÈËtLn‰ ÏÚ Ìc‰ Ï:‰l ¥−Ÿ¥´©¨®©¬©¦§¨¦−¨¥«¤
25‡b „iÓ Áˆ¯‰-˙‡ ‰„Ú‰ eÏÈv‰ÂÏ §¦¦̧¨¥¹̈¤¨Ÿ¥À©¦©»Ÿ¥´

‡ ‰„Ú‰ B˙‡ e·ÈL‰Â Ìc‰BËÏ˜Ó ¯ÈÚ-Ï ©¨¼§¥¦³ŸÆ¨«¥¨½¤¦¬¦§¨−
‡-„Ú da ·LÈÂ ‰nL Ò-¯LÔ‰k‰ ˙BÓ £¤¨´¨®¨§¨´©À̈©Æ©Ÿ¥´

‡ Ï„b‰-¯L:L„w‰ ÔÓLa B˙‡ ÁLÓ ©¨½Ÿ£¤¨©¬Ÿ−§¤¬¤©«Ÿ¤
26¯ÈÚ Ïe·b-˙‡ Áˆ¯‰ ‡ˆÈ ‡ˆÈ-Ì‡Â§¦¨¬Ÿ¥¥−¨Ÿ¥®©¤§Æ¦´

‡ BËÏ˜Ó :‰nL ÒeÈ ¯L27B˙‡ ‡ˆÓe ¦§¨½£¤¬¨−¨«¨¨¨³ŸÆ
‡bÁˆ¯Â BËÏ˜Ó ¯ÈÚ Ïe·‚Ï ıeÁÓ Ìc‰ Ï Ÿ¥´©¨½¦¾¦§−¦´¦§¨®§¨©º
‡b :Ìc BÏ ÔÈ‡ Áˆ¯‰-˙‡ Ìc‰ Ï28Èk Ÿ¥³©¨Æ¤¨´Ÿ¥½©¥¬−¨«¦´

-„Ú ·LÈ BËÏ˜Ó ¯ÈÚ·Ï„b‰ Ô‰k‰ ˙BÓ §¦³¦§¨Æ¥¥½©−©Ÿ¥´©¨®Ÿ
Áˆ¯‰ ·eLÈ Ï„b‰ Ô‰k‰ ˙BÓ È¯Á‡Â§©£¥¬Æ©Ÿ¥´©¨½Ÿ¨Æ¨Ÿ¥½©

‡:B˙fÁ‡ ı¯‡-Ï ¤¤−¤£ª¨«

pose and death resulted, 21or if he struck him
with his hand in enmity and death resulted, the
assailant shall be put to death; he is a murderer.
The blood-avenger shall put the murderer to
death upon encounter.

22But if he pushed him without malice
aforethought or hurled any object at him un-
intentionally, 23or inadvertently dropped up-
on him any deadly object of stone, and death
resulted—though he was not an enemy of his
and did not seek his harm—24in such cases
the assembly shall decide between the slayer and
the blood-avenger. 25The assembly shall protect
the manslayer from the blood-avenger, and the
assembly shall restore him to the city of refuge
to which he fled, and there he shall remain until
the death of the high priest who was anointed
with the sacred oil. 26But if the manslayer ever
goes outside the limits of the city of refuge to
which he has fled, 27and the blood-avenger
comes upon him outside the limits of his city
of refuge, and the blood-avenger kills the man-
slayer, there is no bloodguilt on his account.
28For he must remain inside his city of refuge
until the death of the high priest; after the death
of the high priest, the manslayer may return to
his land holding.

NUMBERS 35:21 ’

21. A slayer may kill by hand, in which case
malice must be proved.

22. without . . . aforethought    Literally, “sud-
denly.” That is, unawares.

23. Even if death resulted from the use of a
murderous implement, the slaying is nevertheless
judged to have been involuntary if two conditions
can be demonstrated during the trial: the man-
slayer did not see the victim and was bearing no
grudge.

INVOLUNTARY HOMICIDE:
THE PROCEDURE (vv. 24–29)

The trial is conducted by national judges. Man-
slayers who are found guilty of second-degree
murder (involuntary homicide) are returned to
their city of refuge, where they remain until the
death of the high priest.

25. restore The trial is held outside the city
of refuge.

28. until the death of the high priest Just
as the high priest brings atonement for all Israel
through the rituals of Yom Kippur, his death
brings atonement for the inadvertent man-
slayer. Some commentators understand this
law homiletically: Because the high priest was
beloved by all and considered by all Israelites
as a virtual member of their family, his death

causes them to mourn, eclipsing the mourning
for their previous loss and purging them of the
wish for revenge in the earlier death. The Sages
picture the high priest’s mother knitting arti-
cles of clothing for the exiles in the city of ref-
uge, so that they would think kindly of her and
not pray for her son’s death to release them
from exile.
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29‡ eÈ‰ÂËtLÓ ˙wÁÏ ÌÎÏ ‰l §¨¸¥¯¤¨¤²§ª©¬¦§−̈
:ÌÎÈ˙·LBÓ ÏÎa ÌÎÈ˙¯„Ï§ŸŸ¥¤®§−Ÿ§Ÿ¥¤«

30-Ïk-˙‡ Áˆ¯È ÌÈ„Ú ÈÙÏ LÙ-‰kÓ ¨©̧¥¤½¤§¦´¥¦½¦§©−¤
:˙eÓÏ LÙ· ‰ÚÈ-‡Ï „Á‡ „ÚÂ Áˆ¯‰̈Ÿ¥®©§¥´¤½̈Ÿ©£¤¬§¤−¤¨«

31‡ Áˆ¯ LÙÏ ¯ÙÎ eÁ˜˙-‡ÏÂ‡e‰-¯L §«Ÿ¦§¬Ÿ Æ¤Æ§¤´¤Ÿ¥½©£¤¬
-Èk ˙eÓÏ ÚL¯ :˙ÓeÈ ˙BÓ32eÁ˜˙-‡ÏÂ ¨−̈¨®¦−¨«§Ÿ¦§´

‡ ÒeÏ ¯ÙÎ˙·LÏ ·eLÏ BËÏ˜Ó ¯ÈÚ-Ï ½Ÿ¤¨−¤¦´¦§¨®¨Æ¨¤´¤
-„Ú ı¯‡a :Ô‰k‰ ˙BÓ33eÙÈÁ˙-‡ÏÂ ¨½̈¤©−©Ÿ¥«§«Ÿ©£¦´

‡ ı¯‡‰-˙‡‡e‰ Ìc‰ Èk da Ìz‡ ¯L ¤¨À̈¤£¤³©¤Æ½̈¦´©¨½¬
ÌcÏ ¯tÎÈ-‡Ï ı¯‡ÏÂ ı¯‡‰-˙‡ ÛÈÁÈ©£¦−¤¨¨®¤§¨¨´¤«Ÿ§ª©À©¨Æ

‡-CtL ¯L Ì‡-Èk da :BÎÙL Ì„a34‡ÏÂ £¤´ª©½̈¦¦−§©¬Ÿ§«§¯Ÿ
‡ ı¯‡‰-˙‡ ‡nË˙da ÌÈ·LÈ Ìz‡ ¯L §©¥´¤¨À̈¤£¤³©¤ÆŸ§¦´½̈

‡ÔÎL ‰Â‰È È‡ Èk dÎB˙a ÔÎL È‡ ¯L£¤¬£¦−Ÿ¥´§¨®µ¦£¦´§½̈Ÿ¥¾
‡¯NÈ Èa CB˙a:ÏÙ §−§¥¬¦§¨¥«

åì‡¯ e·¯˜iÂ ˙ÁtLÓÏ ˙B·‡‰ ÈL ©«¦§§º¨¥´¨«¨À§¦§©³©
-Ôa „ÚÏ‚-Èa-Ôa ¯ÈÎÓ˙ÁtLnÓ ‰MÓ §¥«¦§¨Æ¤¨¦´¤§©¤½¦«¦§§−Ÿ

29Such shall be your law of procedure
throughout the ages in all your settlements.

30If anyone kills a person, the manslayer may
be executed only on the evidence of witnesses;
the testimony of a single witness against a per-
son shall not suffice for a sentence of death.
31You may not accept a ransom for the life of
a murderer who is guilty of a capital crime; he
must be put to death. 32Nor may you accept ran-
som in lieu of flight to a city of refuge, enabling
one to return to live on his land before the death
of the priest. 33You shall not pollute the land
in which you live; for blood pollutes the land,
and the land can have no expiation for blood
that is shed on it, except by the blood of him
who shed it. 34You shall not defile the land in
which you live, in which I Myself abide, for I
the L abide among the Israelite people.

36 The family heads in the clan of the de-
scendants of Gilead son of Machir son of Ma-

NUMBERS 35:29 ’

SUPPLEMENT AND
CONCLUDING WORDS (vv. 30–34)

Monetary payment for murder is provided for in
several law codes of the ancient Near East—save
that of the Israelites, which required that homi-
cides must pay with their lives. Otherwise, the
Land becomes polluted, with the consequence
that neither God nor Israel can abide there.

30. the manslayer may be executed    Literally,
“[one] shall murder the murderer.” That person
must be the redeemer (go•el ).

31. This prohibition clearly has in mind the
blood redeemer who might accept monetary com-
pensation for the life of a slain kinsman. If the
redeemer does, the nation cannot acquiesce; a
murderer must be brought to death.

32. The principle stated in verse 31 applies
to involuntary as well as deliberate homicide.

33. The Holy Land (like the Israelites) is pol-
luted by bloodshed, idolatry, and incest (see Lev.
18:24–25).

34. abide Hebrew: shokhen, which refers to
the indwelling of God in the earthly tabernacle
(mishkan). This is the derivation of the Rabbinic
term Sh’khinah to represent the earthly presence
of the Deity, which supplemented the biblical
k’vod YHVH (Presence of the Lord). Because the
land of Israel is also God’s residence, it is equiv-
alent in holiness to the sanctuary. The Lord’s de-
mand in the wilderness that the camp be kept pure
is, in Canaan, extended to all of God’s land.

for I the Lord abide among the Israelite peo-
ple A reminder that the Lord had consented to
transfer the divine Presence from the summit of
Sinai to the portable Sinai of the tabernacle, to
abide forever within the people Israel.

33. for blood pollutes the land Just as one
may not enter the sanctuary in a condition of
impurity because the sanctuary is a holy place,

one cannot live in the land of Israel in a con-
dition of moral impurity because the land is
consecrated to holy living.

ÈÚÈ·˘
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ÈÙÏÂ ‰LÓ ÈÙÏ e¯a„ÈÂ ÛÒBÈ Èa§¥´¥®©«§©§º¦§¥³Ÿ¤Æ§¦§¥´
‡¯ ÌÈ‡Np‰‡¯NÈ È·Ï ˙B·‡ ÈL:Ï ©§¦¦½¨¥¬¨−¦§¥¬¦§¨¥«

2-˙‡ ˙˙Ï ‰Â‰È ‰eˆ È„‡-˙‡ e¯Ó‡iÂ©Ÿ§À¤£Ÿ¦Æ¦¨´§½̈¨¥̧¤
‡¯NÈ È·Ï Ï¯B‚a ‰ÏÁa ı¯‡‰È„‡Â Ï ¨¨¯¤§©£¨²§¨−¦§¥´¦§¨¥®©«Ÿ¦Æ

„ÁÙÏˆ ˙ÏÁ-˙‡ ˙˙Ï ‰Â‰È· ‰e ª̂¨´©«½̈¨¥À¤«©£©²§¨§¨¬
 :ÂÈ˙·Ï eÈÁ‡3ÈË·L ÈaÓ „Á‡Ï eÈ‰Â ¨¦−¦§Ÿ¨«Â§¨§¤º̈¦§¥̧¦§¥¬

‡¯NÈ-È·Ô˙ÏÁ ‰Ú¯‚Â ÌÈLÏ Ï §¥«¦§¨¥»§¨¦¼§¦§§¨³©£¨¨Æ
‰hn‰ ˙ÏÁ ÏÚ ÛÒBÂ eÈ˙·‡ ˙ÏÁpÓ¦©£©´£Ÿ¥½§©¾µ©©£©´©©¤½

‡:Ú¯bÈ e˙ÏÁ Ï¯bÓe Ì‰Ï ‰ÈÈ‰z ¯L£¤¬¦§¤−¨¨¤®¦Ÿ©¬©£¨¥−¦¨¥«©
4‡¯NÈ È·Ï Ï·i‰ ‰È‰È-Ì‡Â‰ÙÒBÂ Ï §¦¦§¤´©Ÿ¥»¦§¥´¦§¨¥¼§«§¨Æ

‡ ‰hn‰ ˙ÏÁ ÏÚ Ô˙ÏÁ‰ÈÈ‰z ¯L ©£¨½̈µ©©£©´©©¤½£¤¬¦§¤−¨
Ú¯bÈ eÈ˙·‡ ‰hÓ ˙ÏÁpÓe Ì‰Ï̈¤®¦«©£©Æ©¥´£Ÿ¥½¦¨©−

:Ô˙ÏÁ©£¨¨«
5-˙‡ ‰LÓ ÂˆÈÂ‡¯NÈ Èa‰Â‰È Èt-ÏÚ Ï ©§©³Ÿ¤Æ¤§¥´¦§¨¥½©¦¬§−̈

 :ÌÈ¯·c ÛÒBÈ-È· ‰hÓ Ôk ¯Ó‡Ï6‰Ê ¥®Ÿ¥²©¥¬§¥«¥−Ÿ§¦«¤´
‡ ¯·c‰„ÁÙÏˆ ˙B·Ï ‰Â‰È ‰eˆ-¯L ©¨º̈£¤¦¨´§À̈¦§³§¨§¨Æ

nasseh, one of the Josephite clans, came forward
and appealed to Moses and the chieftains, fam-
ily heads of the Israelites. 2They said, “The L

commanded my lord to assign the land to the
Israelites as shares by lot, and my lord was fur-
ther commanded by the L to assign the
share of our kinsman Zelophehad to his daugh-
ters. 3Now, if they marry persons from another
Israelite tribe, their share will be cut off from
our ancestral portion and be added to the por-
tion of the tribe into which they marry; thus our
allotted portion will be diminished. 4And even
when the Israelites observe the jubilee, their
share will be added to that of the tribe into which
they marry, and their share will be cut off from
the ancestral portion of our tribe.”

5So Moses, at the L’s bidding, instructed
the Israelites, saying: “The plea of the Josephite
tribe is just. 6This is what the L has com-
manded concerning the daughters of Zelophe-

NUMBERS 36:2 ’

MARRIAGE REQUIREMENTS FOR HEIRESSES (36:1–13)

Moses has ruled that daughters may inherit in the
absence of sons (27:1–11). The leaders of
Zelophehad’s clan respond with an objection. If
the women marry outside their tribe, their land
will pass to their husbands’ tribes. Moses informs
them that God finds their complaint justified
and, as a result, He has decreed that all heiresses
must marry within their tribe. Zelophehad’s
daughters marry their first cousins on their fa-
ther’s side.

1. the chieftains, family heads These terms
are in apposition to each other; they explain each
other.

2. my lord Moses is addressed in this defer-
ential manner by Joshua (11:28), Aaron (12:11),
the chieftains of Reuben and Gad (32:25,27), and
now by the chieftains of Gileadite clans.

4. the jubilee Ancestral land that has been
sold—not inherited—reverts to its original owner
in the jubilee year.

CHAPTER 36

This last passage is not a mere postscript; it im-
plements at the individual level the grand vi-
sion of social justice just expressed: “You shall
not de%le the land in which you live, in which
I Myself abide” (35:34). It reconciles competing
legitimate claims—that of the individual (a
daughter’s right to inherit) and that of the com-
munity (“our ancestral portion should not be
diminished because these women marry men
of another tribe”). Moses’ creative solution

leaves both sides satis%ed and respects both the
letter and the spirit of the law.

Throughout the Book of Numbers, we have
been shown an Israel composed of rebels and
grumblers, having degenerated since the mo-
ment of their lofty spiritual experience at Sinai.
The book concludes with an image of an Israel-
ite nation loyally following its God through the
wilderness, anticipating a Jewish people that
would remain loyal to God through all the gen-
erations of the Exile (N. Leibowitz, after
Sforno).

 ’
36:2. Regarding the inheritance rights of daughters, see Comment on Num. 27:1.
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ÌÈLÏ ‰ÈÈ‰z Ì‰ÈÈÚa ·BhÏ ¯Ó‡Ï¥½Ÿ©¬§¥¥¤−¦§¤´¨§¨¦®
‰ÈÈ‰z Ì‰È·‡ ‰hÓ ˙ÁtLÓÏ C‡©À§¦§©²©©¥¬£¦¤−¦§¤¬¨

 :ÌÈLÏ7‡¯NÈ È·Ï ‰ÏÁ ·q˙-‡ÏÂÏ §¨¦«§«Ÿ¦³Ÿ©£¨Æ¦§¥´¦§¨¥½
‡ ‰hnÓ-Ï‰hÓ ˙ÏÁa LÈ‡ Èk ‰hÓ ¦©¤−¤©¤®¦´¦À§©£©Æ©¥´

‡¯NÈ Èa e˜a„È ÂÈ˙·‡ :Ï8-ÏÎÂ˙a £Ÿ½̈¦§§−§¥¬¦§¨¥«§¨©º
‡¯NÈ Èa ˙BhnÓ ‰ÏÁ ˙L¯È„Á‡Ï Ï Ÿ¤´¤©£À̈¦©»§¥´¦§¨¥¼§¤À̈

‰M‡Ï ‰È‰z ‰È·‡ ‰hÓ ˙ÁtLnÓ¦¦§©²©©¥¬¨¦−¨¦§¤´§¦¨®
‡¯NÈ Èa eL¯ÈÈ ÔÚÓÏ˙ÏÁ LÈ‡ Ï §©À©¦«§Æ§¥´¦§¨¥½¦−©£©¬

 :ÂÈ˙·‡9‰hÓÏ ‰hnÓ ‰ÏÁ ·q˙-‡ÏÂ £Ÿ¨«§«Ÿ¦¯Ÿ©£¨²¦©¤−§©¤´
Èa ˙BhÓ e˜a„È B˙ÏÁa LÈ‡-Èk ¯Á‡©¥®¦¦Æ§©´£¨½¦§§¾©−§¥¬

‡¯NÈ:Ï ¦§¨¥«
10‡k-˙‡ ‰Â‰È ‰eˆ ¯LeNÚ Ôk ‰LÓ ©£¤²¦¨¬§−̈¤Ÿ¤®¥¬¨−

 :„ÁÙÏˆ ˙Ba11‰ˆ¯˙ ‰ÏÁÓ ‰ÈÈ‰zÂ §¬§¨§¨«©¦§¤¹¨©§¨´¦§À̈
È·Ï „ÁÙÏˆ ˙Ba ‰ÚÂ ‰kÏÓe ‰Ï‚ÁÂ§¨§¨¯¦§¨²§Ÿ−̈§´§¨§¨®¦§¥¬

 :ÌÈLÏ Ô‰È„„12-Èa ˙ÁtLnÓ‰MÓ Ÿ¥¤−§¨¦«¦«¦§§²Ÿ§¥«§©¤¬
-ÏÚ Ô˙ÏÁ È‰zÂ ÌÈLÏ eÈ‰ ÛÒBÈ-Ô·¤¥−¨´§¨¦®©§¦Æ©£¨½̈©

 :Ô‰È·‡ ˙ÁtLÓ ‰hÓ©¥−¦§©¬©£¦¤«

13‡‡ ÌÈËtLn‰Â ˙Âˆn‰ ‰l‰eˆ ¯L ¥´¤©¦§ºŸ§©¦§¨¦À£¤̧¦¨¯
-„Èa ‰Â‰È‡ ‰LÓ-Ï‡¯NÈ Èa˙·¯Úa Ï §¨²§©Ÿ¤−¤§¥´¦§¨¥®§©«§´Ÿ

:BÁ¯È Ôc¯È ÏÚ ·‡BÓ* ½̈©−©§¥¬§¥«

had: They may marry anyone they wish, pro-
vided they marry into a clan of their father’s
tribe. 7No inheritance of the Israelites may pass
over from one tribe to another, but the Israelites
must remain bound each to the ancestral por-
tion of his tribe. 8Every daughter among the Is-
raelite tribes who inherits a share must marry
someone from a clan of her father’s tribe, in or-
der that every Israelite may keep his ancestral
share. 9Thus no inheritance shall pass over from
one tribe to another, but the Israelite tribes shall
remain bound each to its portion.”

10The daughters of Zelophehad did as the
L had commanded Moses: 11Mahlah,
Tirzah, Hoglah, Milcah, and Noah, Zelophe-
had’s daughters, were married to sons of their
uncles, 12marrying into clans of descendants of
Manasseh son of Joseph; and so their share re-
mained in the tribe of their father’s clan.

13These are the commandments and regula-
tions that the L enjoined upon the Israelites,
through Moses, on the steppes of Moab, at the
Jordan near Jericho.

NUMBERS 36:7 ’

v. 13. ¯ÙÒ‰ Ï˘ ÌÈ˜ÂÒÙ‰ ÌÂÎÒ1,288 ÂÈˆÁÂ 17:20

˜fÁ˙Â ˜ÊÁ ˜ÊÁ£©£©§¦§©¥

8. his ancestral share Literally, “his father’s
share.” This can occur only if the land remains
within the clan, not just the tribe.

11. sons of their uncles Although the daugh-
ters could have married anyone from their tribe,
they selected husbands from their clan, a fact that
also coincides with the law of succession. When
there are no surviving children, the brothers of the
deceased inherit the property (27:9). Thus, in ef-
fect, the daughters did not inherit. They merely
transferred the property to those who stood next
in the line of succession in any event.

12. Because they married cousins, they re-
mained in their own clan.

13. This final note in the Book of Numbers
refers to all the laws given to Israel once they en-
camped at the steppes of Moab (22:1). These in-
clude: the regular public sacrifices (chaps. 28–29);
the division of the Land (26:52–56); the law of
succession in inheritance (27:1–11; 36); the lead-
ership succession, both religious (chap. 25) and
civil (27:12–23); a woman’s vows and oaths
(chap. 30); the division of the spoils (chap. 31);
and the laws of homicide (35:9–34).

¯ÈËÙÓ
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e¯ÓLz ÈÁÁÈ ÁÈ¯ ÈM‡Ï ÈÓÁÏ Èa¯˜̈§¨¦̧©§¦¹§¦©Àμ¥©¦«Ÿ¦½¦§§¾
:B„ÚBÓa ÈÏ ·È¯˜‰Ï§©§¦¬¦−§£«

3‡ ‰M‡‰ ‰Ê Ì‰Ï z¯Ó‡Âe·È¯˜z ¯L §¨©§¨´¨¤½μ¤¨«¦¤½£¤¬©§¦−
‰Â‰ÈÏ©¨®

ÌBiÏ ÌÈL ÌÓÈÓ˙ ‰L-Èa ÌÈN·k§¨¦̧§¥«¨¨¯§¦¦²§©¬¦©−
 :„ÈÓ˙ ‰ÏÚ4‰NÚz „Á‡ N·k‰-˙‡ Ÿ¨¬¨¦«¤©¤¬¤¤−̈©£¤´

‰ N·k‰ ˙‡Â ¯˜a·ÔÈa ‰NÚz ÈM ©®Ÿ¤§¥Æ©¤´¤©¥¦½©£¤−¥¬
 :ÌÈa¯Ú‰5˙ÏÒ ‰ÙÈ‡‰ ˙È¯ÈNÚÂ ¨«©§¨«¦©£¦¦¯¨¥¨²−Ÿ¤

˙ÚÈ·¯ ˙È˙k ÔÓLa ‰ÏeÏa ‰ÁÓÏ§¦§¨®§¨²§¤¬¤¨¦−§¦¦¬
 :ÔÈ‰‰6ÈÈÒ ¯‰a ‰ÈNÚ‰ „ÈÓz ˙ÏÚ ©¦«Ÿ©−¨¦®¨£ª¨Æ§©´¦©½

:‰Â‰ÈÏ ‰M‡ ÁÁÈ ÁÈ¯Ï§¥´©¦½Ÿ©¦¤−©«¨«
7L„wa „Á‡‰ N·kÏ ÔÈ‰‰ ̇ ÚÈ·¯ BkÒÂ§¦§Æ§¦¦´©¦½©¤−¤¨¤¨®©ÀŸ¤

 :‰Â‰ÈÏ ¯ÎL CÒ Cq‰8N·k‰ ˙‡Â ©¥²¤¬¤¥−̈©¨«§¥Æ©¤´¤
¯˜a‰ ˙ÁÓk ÌÈa¯Ú‰ ÔÈa ‰NÚz ÈM‰©¥¦½©£¤−¥´¨«©§¨®¦§¦§©̧©³Ÿ¤
ÁÁÈ ÁÈ¯ ‰M‡ ‰NÚz BkÒÎe§¦§Æ©£¤½¦¥²¥¬©¦−Ÿ©

:‰Â‰ÈÏÙ ©¨«
9-ÈL ˙aM‰ ÌBÈ·e‰L-Èa ÌÈN·Î §Æ©©½̈§¥«§¨¦¬§¥«¨−̈

‰ÁÓ ˙ÏÒ ÌÈ¯NÚ ÈLe ÌÓÈÓz§¦¦®§¥´¤§Ÿ¦À¯Ÿ¤¦§¨²
 :BkÒÂ ÔÓM· ‰ÏeÏa10˙aL ˙ÏÚ §¨¬©¤−¤§¦§«Ÿ©¬©©−

:dkÒÂ „ÈÓz‰ ˙ÏÚ-ÏÚ BzaLaÒ §©©®©Ÿ©¬©¨¦−§¦§¨«

NUMBERS 28:3 pinhas˚

times the offerings of food due Me, as gifts of
pleasing odor to Me.

3Say to them: These are the gifts that you are
to present to the Lord:

As a regular burnt offering every day, two
yearling lambs without blemish. 4You shall offer
one lamb in the morning, and the other lamb
you shall offer at twilight. 5And as a grain
offering, there shall be a tenth of an ephah of
choice flour with a quarter of a hin of beaten
oil mixed in—6the regular burnt offering in-
stituted at Mount Sinai—a gift of pleasing odor
to the Lord.

7The libation with it shall be a quarter of a
hin for each lamb, to be poured in the sacred
precinct as an offering of fermented drink to the
Lord. 8The other lamb you shall offer at twi-
light, preparing the same grain offering and li-
bation as in the morning—a gift of pleasing
odor to the Lord.

9On the sabbath day: two yearling lambs
without blemish, together with two-tenths of a
measure of choice flour with oil mixed in as a
grain offering, and with the proper libation—
10a burnt offering for every sabbath, in addition
to the regular burnt offering and its libation.

DAILY OFFERING (vv. 3–8)

Called “tamid” from biblical times on, the daily
offering consisted of a burnt offering of a lamb
together with its grain and wine adjuncts. It was
offered twice daily, morning and evening.

3. The tamid offering is to be financed by all
the people, not merely by the leaders or by the
rich (Neh. 10:34).

4. at twilight The time between sunset and
darkness.

5. ephah See Comment to Exod. 16:36.
hin See Comment to Exod. 29:40.

beaten Hebrew: katit, “pressed in a mortar.”
Hence it was pure oil.

7. with it Refers to the lamb (v. 4, as in v. 8).

SHABBAT OFFERING (vv. 9–10)

The sacrifice for a special day, called musaf in Rab-
binic Hebrew, is in addition to the daily tamid
and is offered immediately after it. Because the
Shabbat offering is the same as the tamid, adding
musaf gives Shabbat double the number of offer-
ings of a weekday.

10. regular burnt offering Refers to the

halakhah l’ma˙aseh
28:4. in the morning . . . at twilight The Sages determined that prayer, specifically the Amidah, substitutes
for the communal sacrifices mandated in the Torah (BT Ber. 26b). Shaharit and Minhah (the morning and· ·
afternoon services) are thus based on the requirements articulated in this verse.

28:10. in addition to the regular burnt offering The requirement in this chapter for an additional sacrifice
offered on Shabbat, festivals, and Rosh Hodesh (New Moon) is fulfilled today through the additional Amidah·
of Musaf recited on these days (BT Ber. 26b–27a).
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11‡¯·e‰Â‰ÈÏ ‰ÏÚ e·È¯˜z ÌÎÈL„Á ÈL §¨¥Æ¨§¥¤½©§¦¬Ÿ−̈©¨®
-Èa ÌÈ¯tÌÈN·k „Á‡ ÏÈ‡Â ÌÈL ¯˜· ¨¦¸§¥«¨¨³§©Æ¦Æ§©´¦¤½̈§¨¦¯

 :ÌÓÈÓz ‰Ú·L ‰L-Èa12‰LÏLe §¥¨¨²¦§−̈§¦¦«§Ÿ¨´
¯tÏ ÔÓM· ‰ÏeÏa ‰ÁÓ ˙ÏÒ ÌÈ¯NÚ¤§Ÿ¦À³Ÿ¤¦§¨Æ§¨´©¤½¤©−̈
‰ÏeÏa ‰ÁÓ ˙ÏÒ ÌÈ¯NÚ ÈLe „Á‡‰̈¤¨®§¥´¤§Ÿ¦À³Ÿ¤¦§¨Æ§¨´

 :„Á‡‰ ÏÈ‡Ï ÔÓM·13ÔB¯OÚ Ô¯OÚÂ ©¤½¤¨©−¦¨«¤¨«§¦¨´Ÿ¦¨À
„Á‡‰ N·kÏ ÔÓM· ‰ÏeÏa ‰ÁÓ ˙ÏÒ³Ÿ¤¦§¨Æ§¨´©¤½¤©¤−¤¨¤¨®

 :‰Â‰ÈÏ ‰M‡ ÁÁÈ ÁÈ¯ ‰ÏÚ14Ì‰ÈkÒÂ Ÿ¨Æ¥´©¦½Ÿ©¦¤−©¨«§¦§¥¤À
ÔÈ‰‰ ˙LÈÏLe ¯tÏ ‰È‰È ÔÈ‰‰ ÈˆÁ£¦´©¦Á¦§¤̧©¹̈§¦¦¯©¦´
˙ÏÚ ˙‡Ê ÔÈÈ N·kÏ ÔÈ‰‰ ˙ÚÈ·¯e ÏÈ‡Ï̈©À¦§¦¦¬©¦²©¤−¤¨®¦´ŸŸ©¬

 :‰M‰ ÈL„ÁÏ BL„Áa L„Á15¯ÈÚNe Ÿ Æ¤Æ§¨§½§¨§¥−©¨¨«§¦̧
˙ÏÚ-ÏÚ ‰Â‰ÈÏ ˙‡hÁÏ „Á‡ ÌÈfÚ¦¦¬¤¨²§©−̈©¨®©Ÿ©¯

:BkÒÂ ‰NÚÈ „ÈÓz‰Ò ©¨¦²¥¨¤−§¦§«
16‡¯‰ L„Á·eÌBÈ ¯NÚ ‰Úa¯‡a ÔBL ©´Ÿ¤¨¦À§©§¨¨¬¨¨²−

11On your new moons you shall present a
burnt offering to the L: two bulls of the herd,
one ram, and seven yearling lambs, without
blemish. 12As grain offering for each bull:
three-tenths of a measure of choice flour with
oil mixed in. As grain offering for each ram:
two-tenths of a measure of choice flour with oil
mixed in. 13As grain offering for each lamb: a
tenth of a measure of fine flour with oil mixed
in. Such shall be the burnt offering of pleasing
odor, a gift to the L. 14Their libations shall
be: half a hin of wine for a bull, a third of a hin
for a ram, and a quarter of a hin for a lamb. That
shall be the monthly burnt offering for each new
moon of the year. 15And there shall be one goat
as a purification offering to the L, to be
offered in addition to the regular burnt offering
and its libation.

16In the first month, on the fourteenth day
of the month, there shall be a passover sacrifice

NUMBERS 28:11 

morning tamid, because there could be no offer-
ing after the tamid of the evening. It should be
noted that purification sacrifices are never
brought on Shabbat, because intimations of hu-
man wrongdoing are not permitted on this joyous
day.

ROSH HODESH, THE NEW MOON·
(vv. 11–15)

In early Israel, this was an important festival cel-
ebrated by families and clans in a state of ritual
purity at the local sanctuary.

14. Only here are the libation quantities

specified. Because they are always the same, they
need not be repeated.

burnt offering Use of this term implies the
auxiliary grain offering and libation.

new moon Hebrew: hodesh, “new moon,” as·
in 29:6. (The word can also mean “month.”)

PASCHAL SACRIFICE AND
UNLEAVENED BREAD (vv. 16–25)

The day of the paschal offering and the seven-day
Festival of Unleavened Bread originally were sep-
arate and distinct holidays (cf. Lev. 23:5–6). The
fact that the paschal offering is mentioned here

15. puri/cation offering to the LORD
Hebrew:hattat l’Adonai.Notingthatthisisthe·
only place in the Torah where this phrase oc-
curs, the Talmud understands it to mean “a pu-
ri%cationo/ering fortheLord.”It isbroughton
God’s behalf on Rosh Hodesh (when the new·
moon appears) as an apology to the moon for
having made it smaller and less consequential

than the sun (BT Hul. 60b). Did the Sages here·
pictureGodapologizing forall theunfairnessof
life—topeoplewhoarebornlesshealthy,gifted,
or fortunate than others? Given the traditional
identi%cationofRoshHodeshasawoman’sfes-·
tival, did the Sages imagine God expressing re-
gret to women for having a less prominent role
than men for so much of history?

 ’
28:11. new moons The Jewish calendar is based on the cycles of the moon. An extra month (Adar I) is
added 7 times in 19 years to make the lunar calendar conform to the solar year. Each Hebrew month begins
with the New Moon (Rosh Hodesh); it is announced in synagogue (except for the month of Tishrei) on the·
preceding Shabbat, in the Blessing of the Month (Birkat Ha-Hodesh). See Comment on Exod. 12:2.·

È˘˘
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àúåðòøåôã äééðù äøèôä
SECOND HAFTARAH OF ADMONITION

HAFTARAH FOR MAS’EI

JEREMIAH 2:4–28, 3:4 (Ashk’nazim) JEREMIAH 2:4–28, 4:1–2 (S’fardim)

(Recite on the second Shabbat after the 17th of
Tammuz, coinciding with the reading of Mas’ei
either separately or combined with Mattot.)

The main part of this haftarah is an extensive in-
dictment of widespread faithlessness, ingratitude,
and apostasy, addressed to the entire nation. A ref-
erence to political alliances with Assyria and
Egypt seems to fit the final decades of the Judean
state, when such attempts were made for the sake
of protection against the neo-Babylonian empire.
Otherwise, the accusations are without reference
to specific events.

The harsh judgment of the haftarah is counter-
posed by brief words of hope and renewal, from
Jer. 3:4 or 4:1–2 according to the traditions of
Ashk’nazim and S’fardim, respectively. The first
conclusion to the haftarah ( Jer. 3:4) is a remark-
able counterpoint to an accusation. God’s hopeful
statement that the people have now called Him
“Father!” thoroughly reverses their earlier avowal
of wood as “my father” (2:27). Nothing could ex-
press more succinctly the return of the nation to
their divine patrimony than this bold formula of
rededication.

The conclusion of the haftarah among S’fardim
(4:1–2) follows a different course, in which God
lays down conditions to be fulfilled if the Israelites
ever are to be blessed and praised by the nations.
Repentance, here, is still an option, not an ac-
complishment. It must begin with a turning back
to God and conclude with an oath of loyalty. Pa-
gan practices must be divested. This scenario an-
ticipates later Jewish tradition on repentance, as
formulated by Saadia and Maimonides.

For Jeremiah, such a transformation is the pre-
lude to blessing. A dim allusion to God’s opening
promise to Abraham (Gen. 12:1–3) may be dis-

cerned here as well. In both instances, faithfulness
to God leads to the nations blessing “themselves
by you.” This echo of antiquity in Jeremiah in-
vests the future with patriarchal promise.

RELATION OF THE HAFTARAH

TO THE CALENDAR

This is the second week before Tish•ah b’Av, dur-
ing which a prophetic reading of admonition is
recited (see introduction to the first Haftarah of
Admonition). Originally Jer. 2:4–28 was a dia-
tribe rooted in a specific historical reality. Recited
as a haftarah, the rebuke transcends its original
occasion and reminds subsequent generations of
the folly of false worship and the perversity of be-
traying historical memory.

Rabbinic tradition notes the opening particu-
larly, with its call to “hear” (shim•u) the word of
God that calls them to account (2:4). The Hebrew
evokes the formula imprinted on Israelite reli-
gious consciousness (na•aseh v’nishma, lit., “we
will do and hear”) by which the nation had af-
firmed the covenant at Mount Sinai (Exod. 24:7).

Part of Jeremiah’s challenge is his repeated ex-
clamation “how” (eikh), as in 2:21: How you have
changed from a noble vine into a base, alien vine!
With this word the prophet expresses puzzlement
at Israelite perversity and obtuseness; and he an-
ticipates the pain of the word eikhah (“Oh, how?!”
or “Alas!”) that begins the Book of Lamentations,
recited on the 9th of Av over the destruction of
the First and the Second Temples. For biblical tra-
dition, the verbal connection of eikh / eikhah
evokes the spiritual and physical doom that awaits
those who follow the path of paganism and ignore
their covenantal obligations.

‰ÈÓ¯Èsecond haftarah of admonition
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á 4·˜ÚÈ ˙Èa ‰Â‰È-¯·„ eÚÓL¦§¬§©§−̈¥´©£®Ÿ
-ÏÎÂ‡¯NÈ ˙Èa ˙BÁtLÓ:Ï §¨«¦§§−¥¬¦§¨¥«

5‰Â‰È ¯Ó‡ | ‰ḱŸ¨©´§À̈
ÏÂÚ Èa ÌÎÈ˙B·‡ e‡ˆn-‰Ó©¨§¸£¥¤¬¦Æ½̈¤

˜Á¯ ÈkÈÏÚÓ e ¦¬¨£−¥¨¨®
:eÏa‰iÂ Ï·‰‰ È¯Á‡ eÎÏiÂ©¥«§²©£¥¬©¤−¤©¤§¨«

6‰Â‰È ‰i‡ e¯Ó‡ ‡ÏÂ§´Ÿ¨§½©¥´§½̈
ÌÈ¯ˆÓ ı¯‡Ó e˙‡ ‰ÏÚn‰©©£¤¬Ÿ−̈¥¤´¤¦§¨®¦

¯a„na e˙‡ CÈÏBn‰©¦̧Ÿ¹̈©¦§À̈
‰ÁeLÂ ‰·¯Ú ı¯‡a§¤̧¤£¨¨³§¨Æ
˙ÂÓÏˆÂ ‰iˆ ı¯‡a§¤Æ¤Æ¦¨´§©§½̈¤

LÈ‡ da ¯·Ú-‡Ï ı¯‡a§¤À¤«Ÿ¨³©¨Æ¦½
:ÌL Ì„‡ ·LÈ-‡ÏÂ§«Ÿ¨©¬¨−̈¨«

7‡ ÌÎ˙‡ ‡È·‡ÂÏÓ¯k‰ ı¯‡-Ï ¨¨¦³¤§¤Æ¤¤´¤©©§¤½
d·eËÂ dÈ¯t ÏÎ‡Ï¤¡¬Ÿ¦§−̈§¨®

Èˆ¯‡-˙‡ e‡nËzÂ e‡·zÂ©¨Ÿ ÆÆ©§©§´¤©§¦½
:‰·ÚB˙Ï ÌzÓN È˙ÏÁÂ§©£¨¦¬©§¤−§¥¨«

8‰Â‰È ‰i‡ e¯Ó‡ ‡Ï ÌÈ‰k‰©Ÿ£¦À³Ÿ¨«§Æ©¥´§½̈
ÈeÚ„È ‡Ï ‰¯Bz‰ ÈNÙ˙Â§Ÿ§¥³©¨Æ´Ÿ§¨½¦

È· eÚLt ÌÈÚ¯‰Â§¨Ÿ¦−¨´§¦®
ÏÚa· e‡a ÌÈ‡È·p‰Â§©§¦¦Æ¦§´©©½©

:eÎÏ‰ eÏÚBÈ-‡Ï È¯Á‡Â§©£¥¬«Ÿ¦−¨¨«

9ÌÎz‡ ·È¯‡ „Ú ÔÎÏ̈¥À²Ÿ¨¦¬¦§¤−
‰Â‰È-Ì‡§ª§¨®

-˙‡Â:·È¯‡ ÌÎÈ· Èa §¤§¥¬§¥¤−¨¦«
10e‡¯e ÌÈizÎ Èi‡ e¯·Ú Èk¦´¦§º¦¥³¦¦¦Æ§½

„‡Ó eBa˙‰Â eÁÏL ¯„˜Â§¥¨²¦§¬§¦«§§−§®Ÿ

2JEREMIAH 4Hear the word of the L, O House of
Jacob,

Every clan of the House of Israel!
5Thus said the L:

What wrong did your fathers find in Me

That they abandoned Me

And went after delusion and were deluded?
6They never asked themselves, “Where is the

L,

Who brought us up from the land of Egypt,

Who led us through the wilderness,

A land of deserts and pits,

A land of drought and darkness,

A land no man had traversed,

Where no human being had dwelt?”
7I brought you to this country of farm land

To enjoy its fruit and its bounty;

But you came and defiled My land,

You made My possession abhorrent.
8The priests never asked themselves, “Where

is the L?”

The guardians of the Teaching ignored Me;

The rulers rebelled against Me,

And the prophets prophesied by Baal

And followed what can do no good.

9Oh, I will go on accusing you

—declares the L—

And I will accuse your children’s children!
10Just cross over to the isles of the Kittim and

look,

Send to Kedar and observe carefully;

JEREMIAH 2:4    

Jeremiah 2:6. Where is the Lord This
charge has a broad, polemical background. It re-
curs in the Hebrew Bible as a query seeking as-
surances of God’s presence and might.

7. defiled My land Acts of idolatry and false
worship defile both the land and the perpetrators
(Lev. 18:24–25).

8. guardians of the Teaching The “guard-
ians” are included in a larger list of indicted peo-

ple, including priests, prophets, and kings (see
also v. 26).

10. isles of the Kittim The western edge of
civilization is represented here by an ancient
Greek city, Kition (Citium), modern-day Larnaca
on Cyprus (cf. Isa. 23:1; Ezek. 27:6).

Kedar An old Arab tribe (Gen. 25:13), lo-
cated in the east of Transjordan, in northern
Arabia.
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:˙‡Êk ‰˙È‰ Ô‰ e‡¯e§¾¥¬¨§−̈¨«Ÿ
11‡ ÈBb ¯ÈÓÈ‰‰ÌÈ‰Ï ©¥¦¬Æ¡Ÿ¦½

‡ ‡Ï ‰n‰ÂÌÈ‰Ï §¥−¨´Ÿ¡Ÿ¦®
B„B·k ¯ÈÓ‰ ÈnÚÂ§©¦²¥¦¬§−

:ÏÈÚBÈ ‡BÏa§¬¦«
12˙‡Ê-ÏÚ ÌÈÓL enL¬Ÿ¨©−¦©®Ÿ

„‡Ó e·¯Á e¯ÚNÂ§©£²¨§¬§−Ÿ
:‰Â‰È-Ì‡§ª§¨«

13ÈnÚ ‰NÚ ˙BÚ¯ ÌÈzL-Èk¦«§©¬¦¨−¨¨´©¦®
iÁ ÌÈÓ | ¯B˜Ó e·ÊÚ È˙‡ÌÈ Ÿ¦̧¨§¹§´©´¦©¦À

˙B¯‡a Ì‰Ï ·ˆÁÏ*˙¯‡a *ÌÈ¯aL ©§³Ÿ¨¤ÆŸ½ŸŸÆ¦§¨¦½
‡:ÌÈn‰ eÏÎÈ-‡Ï ¯L£¤¬Ÿ¨¦−©¨«¦

14‡¯NÈ „·Ú‰Ï ©¤Æ¤Æ¦§¨¥½
‡e‰ ˙Èa „ÈÏÈ-Ì‡¦§¦¬©−¦®

:Ê·Ï ‰È‰ ÚecÓ©−©¨¨¬¨©«
15ÌÈ¯ÙÎ e‚‡LÈ ÂÈÏÚ̈¨Æ¦§£´§¦¦½

ÌÏB˜ e˙̈§−¨®
‰nLÏ Bˆ¯‡ e˙ÈLiÂ©¨¦³©§Æ§©½̈

 ÂÈ¯Ú‰˙ˆ:·LÈ ÈÏaÓ e˙v ¨¨¬¦§−¦§¦¬Ÿ¥«
16-Ìb Û-ÈaÒÙÁ˙ÂÒÁtÁ˙Â ©§¥−Ÿ§©§©§¥®

:„˜„˜ CeÚ¯È¦§−¨§«Ÿ
17Cl-‰NÚz ˙‡Ê-‡BÏ‰£−Ÿ©£¤¨®

‡ ‰Â‰È-˙‡ C·ÊÚCÈ‰Ï ¨§¥Æ¤§¨´¡Ÿ©½¦
:C¯ca CÎÈÏBÓ ˙Úa§¥−¦¥¬©¨«¤

18ÌÈ¯ˆÓ C¯„Ï Cl-‰Ó ‰zÚÂ§©À̈©¨Æ§¤´¤¦§©½¦

See if aught like this has ever happened:
11Has any nation changed its gods

Even though they are no-gods?

But My people has exchanged its glory

For what can do no good.
12Be appalled, O heavens, at this;

Be horrified, utterly dazed!

—says the L.
13For My people have done a twofold wrong:

They have forsaken Me, the Fount of living

waters,

And hewed them out cisterns, broken cis-

terns,

Which cannot even hold water.

14Is Israel a bondman?

Is he a home-born slave?

Then why is he given over to plunder?
15Lions have roared over him,

Have raised their cries.

They have made his land a waste,

His cities desolate, without inhabitants.
16Those, too, in Noph and Tahpanhes

Will lay bare your head.
17See, that is the price you have paid

For forsaking the L your God

While He led you in the way.
18What, then, is the good of your going to

Egypt

JEREMIAH 2:11    

v. 13.ÌÈÈÓÚÙ '‡ ¯È˙È

11. its glory Hebrew: k’vodo, which also can
mean “His glory” (i.e., God’s heavenly glory),
which the people denied and exchanged for “no-
gods.” Rabbinic tradition named this passage as
one of the “scribal corrections” (tikkunei sof ’rim)
introduced into the biblical text to avoid speaking
disrespectfully of God. (See the list in Mekh.
Shirata 6, on Exod. 15:7.) This implies that the
original reading here was “My glory” (k’vodi);
presumably the starkness of this formulation led
certain scribes to soften and obscure it through
a slight change. Whether this was truly a scribal
correction—or a midrash formulated to make a
theological point—is open to question.

13. Fount of living waters This image may
derive from the homily in Deut. 6:11–12, a pas-
sage that also includes the themes of hewn wells,
forsaking God, the Exodus, and slavery (see also
Jer. 17:13).

16, 18. Egyptian place-names have been He-
braized here.

Noph A corruption of “Moph” (see Hos. 9:6)
or Memphis (Saqqara, in the lower Nile region).

Tahpanhes Consists of two words meaning
“fortress of the Nubian” (Tall al-Dafana). The
second word (panhes) is known as the name of the·
priest Pinhas (Phinehas).·
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¯BÁL ÈÓ ˙BzLÏ¦§−¥´¦®
¯eM‡ C¯„Ï Cl-‰Óe©¨Æ§¤´¤©½

:¯‰ ÈÓ ˙BzLÏ¦§−¥¬¨¨«
19C˙Ú¯ C¯qÈz§©§¥´¨¨¥À

CÁÎBz CÈ˙B·LÓe§ª«©Æ¦Æ¦ª½
¯ÓÂ Ú¯-Èk È‡¯e ÈÚ„e§¦³§¦Æ¦©´¨½̈

‡ ‰Â‰È-˙‡ C·ÊÚCÈ‰Ï ¨§¥−¤§¨´¡Ÿ¨®¦
‡ È˙cÁÙ ‡ÏÂCÈÏ §³Ÿ©§¨¦Æ¥©½¦

:˙B‡·ˆ ‰Â‰È È„‡-Ì‡§ª£Ÿ¨¬§¦−§¨«
20ClÚ Èz¯·L ÌÏBÚÓ Èk¦´¥º̈¨©´§¦ª¥À

CÈ˙¯ÒBÓ Èz˜z¦©Æ§¦Æ§Ÿ©½¦
 ‡Ï È¯Ó‡zÂ„·Ú‡¯B·Ú‡ ©Ÿ§¦−´Ÿ¤¡®

-ÏÚ ÈkÚ-Ïk ˙Á˙Â ‰‰·b ‰Ú·b-Ïkı ¦´©«¨¦§º̈§ŸÀ̈§©Æ©Æ¨¥´
ÔÚ ©̄£½̈

:‰Ê ‰Úˆ z‡©−§Ÿ¨¬Ÿ¨«
21˜¯N CÈzÚË ÈÎ‡Â§¨«Ÿ¦Æ§©§¦´Ÿ¥½

˙Ó‡ Ú¯Ê ‰lkª−Ÿ¤´©¡¤®
ÈÏ zÎt‰ CÈ‡Â§¥Æ¤§©´§§¦½

:‰i¯Î ÔÙb‰ È¯eÒ¥−©¤¬¤¨§¦¨«
22¯˙pa ÈÒaÎz-Ì‡ Èk¦³¦§©§¦Æ©¤½¤

˙È¯a CÏ-Èa¯˙Â§©§¦−̈Ÿ¦®
ÈÙÏ CÂÚ ÌzÎ¦§¨³£Ÿ¥Æ§¨©½

:‰Â‰È È„‡ Ì‡§ª−£Ÿ¨¬§¦«
23È˙‡ÓË ‡Ï È¯Ó‡z CÈ‡¥´Ÿ§¦º´Ÿ¦§¥À¦

ÈzÎÏ‰ ‡Ï ÌÈÏÚa‰ È¯Á‡©£¥³©§¨¦Æ´Ÿ¨©½§¦
‡Èba Ck¯„ È‡ §̄¦³©§¥Æ©©½§
˙ÈNÚ ‰Ó ÈÚc§¦−¤´¨¦®

‰l˜ ‰¯Îa¦§¨¬©−̈
:‰ÈÎ¯c ˙Î¯NÓ§¨¤¬¤§¨¤«¨

24¯a„Ó „nÏ | ‰¯t¤´¤¦ª´¦§À̈

To drink the waters of the Nile?

And what is the good of your going to Assyria

To drink the waters of the Euphrates?
19Let your misfortune reprove you,

Let your afflictions rebuke you;

Mark well how bad and bitter it is

That you forsake the L your God,

That awe for Me is not in you

—declares the Lord G of Hosts.
20For long ago you broke your yoke,

Tore off your yoke-bands,

And said, “I will not work!”

On every high hill and under every verdant

tree,

You recline as a whore.
21I planted you with noble vines,

All with choicest seed;

Alas, I find you changed

Into a base, an alien vine!
22Though you wash with natron

And use much lye,

Your guilt is ingrained before Me

—declares the Lord G.
23How can you say, “I am not defiled,

I have not gone after the Baalim”?

Look at your deeds in the Valley,

Consider what you have done!

Like a lustful she-camel,

Restlessly running about,
24Or like a wild ass used to the desert,

JEREMIAH 2:19    

waters of the Nile The Hebrew (mei shihor)·
derives from the Egyptian phrase p’ sh-hr, “Pool·
of Horus” (cf. Isa. 23:3).

20. you broke Hebrew: shavarti. The He-
brew here is not what it seems to be, namely, the
common first person form “I broke.” It is the ar-
chaic (or Aramaizing) second-person feminine
singular form. So also the Hebrew nitakti (“you
. . . tore off ”) in this verse.

work Hebrew: e•evod, per the k’tiv (writing
tradition); the usually preferred k’rei (reading tra-
dition) here has e•evor (“transgress”) [Transl.].

21. Into a base, an alien vine The divine
planting contrasts with the verdant trees under
which Israel commits pagan sins (v. 20). The im-
age also alludes to God’s planting of Israel in the
Land at the time of settlement (Exod. 15:17, Ps.
80:9ff.).
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 ˙e‡aÂ˘ÙÁe¯ ‰Ù‡L dLÙ §©©³©§¨Æ¨£¨´½©
‰p·ÈLÈ ÈÓ d˙‡z©£¨−̈¦´§¦¤®¨

-ÏkeÙÚÈÈ ‡Ï ‰ÈL˜·Ó ¨§©§¤Æ¨Æ´Ÿ¦½̈
:‰e‡ˆÓÈ dL„Áa§¨§−̈¦§¨«§¨

25ÛÁiÓ CÏ‚¯ ÈÚÓ¦§¦³©§¥Æ¦¨¥½
Í¯Â‚Â‰‡ÓvÓ CB¯‚e §¥−¦¦§¨®

‡B È¯Ó‡zÂ‡BÏ L ©Ÿ§¦´½̈¾
ÌÈ¯Ê Èz·‰‡-Èk¦«¨©¬§¦¨¦−

‡ Ì‰È¯Á‡Â:CÏ §©£¥¤¬¥¥«
26‡ˆnÈ Èk ·pb ˙L·k§³Ÿ¤©¨Æ¦´¦¨¥½

‡¯NÈ ˙Èa eLÈ·‰ ÔkÏ ¥¬Ÿ¦−¥´¦§¨¥®
Ì‰È¯N Ì‰ÈÎÏÓ ‰n‰¥³¨©§¥¤Æ¨«¥¤½

:Ì‰È‡È·e Ì‰È‰ÎÂ§Ÿ£¥¤−§¦¥¤«
27‰z‡ È·‡ ıÚÏ ÌÈ¯Ó‡Ÿ§¦¸¨¥¹¨´¦©À¨

 z‡ Ô·‡ÏÂÈ˙„ÏÈez„ÏÈ §¨¤Æ¤Æ©´§§¦§½̈
‡ eÙ-ÈkÛ¯Ú ÈÏ ¦«¨¬¥©²−Ÿ¤

ÌÈÙ ‡ÏÂ§´Ÿ¨¦®
Ì˙Ú¯ ˙Ú·ee¯Ó‡È §¥³¨«¨¨Æ«Ÿ§½

:eÚÈLB‰Â ‰Óe −̃¨§¦¥«
28‡ ‰i‡ÂEÈ‰Ï §©¥³¡Ÿ¤ÆÆ
‡Cl ˙ÈNÚ ¯L£¤´¨¦´¨½̈

EeÚÈLBÈ-Ì‡ eÓe˜È̈¾¦¦−
E˙Ú¯ ˙Úa§¥´¨¨¤®

EÈ¯Ú ¯tÒÓ Èkµ¦¦§©´¨¤½
‡ eÈ‰:‰„e‰È EÈ‰Ï*Ò ¨¬¡Ÿ¤−§¨«

â 4 ‰zÚÓ ‡BÏ‰È˙‡¯˜È·‡ ÈÏ ˙‡¯˜ £´¥©½¨¨¨¬¦−¨¦®
‡:‰z‡ È¯Ú Ûel** ©¬§ª©−¨«¨

Snuffing the wind in her eagerness,

Whose passion none can restrain,

None that seek her need grow weary—

In her season, they’ll find her!

25Save your foot from going bare,

And your throat from thirst.

But you say, “It is no use.

No, I love the strangers,

And after them I must go.”
26Like a thief chagrined when he is caught,

So is the House of Israel chagrined—

They, their kings, their officers,

And their priests and prophets.
27They said to wood, “You are my father,”

To stone, “You gave birth to me,”

While to Me they turned their backs

And not their faces.

But in their hour of calamity they cry,

“Arise and save us!”
28And where are those gods

You made for yourself ?

Let them arise and save you, if they can,

In your hour of calamity.

For your gods have become, O Judah,

As many as your towns!

3 4Just now you called to Me, “Father!

You are the Companion of my youth.”

JEREMIAH 2:25    

27. The formula “You are my father” has the
technical resonance of a legal adoption formula,
as when God says to the king: “You are My son,
/ I have fathered you this day” (Ps. 2:7; cf. 2 Sam.
7:14). The prophet mocks and condemns the
people’s pagan allegiances, giving themselves a
wholly natural religion. For him, this is an utter
rejection of divine transcendence.

Jeremiah 3:4. Just now Hebrew: me-atah.
“At that moment [when you saw that I had
stopped the rain]” (Radak, referring to the pre-
ceding verse from the original context). Alterna-
tively, “as of now” (with Targum; see Rashi).

Father! Repentance now becomes the theme
via a reversal of the false formula of patrimony
(2:27).

* Ashk’nazim read the next verse; S’fardim do not read it.
** Ashk’nazim stop here.
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ã‡¯NÈ ·eLz-Ì‡ | Ï ¦¨¸¦§¨¥¯
‰Â‰È-Ì‡§ª§¨²

‡·eLz ÈÏ ¥©−¨®
ÈtÓ EÈˆewL ¯ÈÒz-Ì‡Â§¦¨¦¯¦¤²¦¨©−

:„e˙ ‡ÏÂ§¬Ÿ¨«
2‰Â‰È-ÈÁ zÚaLÂ§¦§©Æ§¨Æ©§½̈

‰˜„ˆ·e ËtLÓa ˙Ó‡a¤¡¤−§¦§¨´¦§¨¨®
ÌÈBb B· eÎ¯a˙‰Â§¦§¨¬§²¦−

:eÏl‰˙È B·eÒ ¬¦§©¨«

4 If you return, O Israel

—declares the L—

If you return to Me,

If you remove your abominations from My

presence

And do not waver,
2And swear, “As the L lives,”

In sincerity, justice, and righteousness—

Nations shall bless themselves by you

And praise themselves by you.

JEREMIAH 4:1    

Jeremiah 4:2. As the Lord lives A fixed oath
formula, denoting here a commitment to the na-
tional God.

sincerity The first of a triad of covenantal
terms. (Compare the variant triad in Jer. 9:23 and
the extended cluster in Hos. 2:21–22.)
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